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ଓଡ଼ଶା ଗଵଜ୍ଯ ଗାଛୀ ଶତବାର୍ଷିକୀ ସଂସଦ ଉ୍‌ଷସମତଭ 


୧ଶ୍ୀସ୍ଠକ୍ ବନମାଳୀ ପଟ୍ଗନାସ୍ୃକ ଶିକ୍ଷାମନ୍ୀ¬ସଭାପ®, 


H— ୬9 ଶତ୍ର ଜାଥ 
M— 55 ରତନ ଦାସ 
୪—ଡକ୍ଟର ସଦାଶିବ ମସ୍ତ 
୫—ଅଧାପକ ଭ୍ଦନାନନ ବାସ୍ଟ 
୭—ଡକ୍ଟର ତ ଦିଦନାଥ ମିଶ୍ର 
୭—ଅଧଧାପକ ମକନ ମିସ 
& & 
୮ଶ୍ରୀୟକ୍ତ ସୁଧାଂଶ 6 ଶଖର ଦାସ 
ଦ୍‌ ଠ ¬-ଅଧଯାପକ ହୁ ଦାନନ୍ଦ ାସ୍ଟ 
ଦ୍ଦ ଶ୍ରୀୟକ୍ୁ ବଶ୍ମଜାଥ ରଥ 
~ wh 
ଦବ ୬—ଶ୍ରୀୟକ୍ତୀ ସୁମଚିଭ୍ରା ଚ୍ଚ ଧରୀ 
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ମୁଖବନ୍ଧ 


' ସଂସଦ, ଅଲୋଚନାଚନ୍, ସ୍ରବନ୍ଧ ନ୍ଧଖନ ମାଧମ୍ଭରେ ବୁ୍କି ଜୀ, 
ଶିକ୍ଷା 6 ଶିକ୍ଷାଥୀ ାନଙ୍କ ମଧ୍ଯରେ ମଦାସ୍ଥା ଗାନ୍ଧୀଙ୍କର ବର୍ବର ଜ୍ରପସ୍ଥାଗନ 
କଣ୍ଠବା ଓଜ୍ତଶା ଗାନ୍ଧୀ ଶତ୍ତବାର୍ଷୀ'ଜ୍ଞୀ ସଂସଦ ଦ୍ଘସନମିଭର ସ୍ତଧାନ କାର୍ଯ୍ୟ । 
ଏଥବଷାଇ ଓଡ଼ଶାର ବରଭନ୍ତ୍ର ଶିଷାନୁଣ୍ଠାନ ଓ ବଣ୍ଟବଦ୍ଯାଲସ୍ବରେ ସଂସଦ ଓ 
ଆଲୋେରନାରନ୍ଧ ଅଦ୍ଦ କର୍ସାତ୍ବଅନୁ । ଏଚଦ ବ୍ଯଖର୍ତ ଗ୍ରାମାଞ୍ଚଲରେ ମଧ୍ଧ 
ୟୁବଶିବର ଓ ଆଲୋଚନା ସଶ୍ବ ଆଦ୍ର ଆସ୍ଟୋଜନ ହ୍ରେଉ୍‌ଅୁ ! 


ଗାନ୍ଧୀ ଶଭ୍ତବାର୍ଷ ସୀ ଅବଧ୍ଧ ମଧରେ ଗାନ୍ଧୀ ବ୍ର ଧାଗ୍ଵର ବର୍ତୁନ୍ତର 
ଦ୍ଦଗପ୍ତର ଦୁଣ୍ି ଦିଆଯାଇ ଆଲ୍ଲେଚନା ପାଇଁ ବଷସ୍ଟ ଶ୍ରି ର କର୍୍‌ଯାଉ୍‌ଅଛୁ । 
ଗ୍ଷ୍ଟୀସ୍ଟ ଶ୍୍ତବାର୍ଷୀଙ୍କୀ ସଂସଦ ଜ୍ତପସ୍ମମିଭ ବର୍ଟରଧାଗ୍ଵର ବଷସ୍ତ ସନ୍ମିର 
ସଚନା ମ୍ବ ଗ୍ରକାରେ ଦେଇଛନ୍ତି । ` 


ଦ —ଗାନ୍ଧୀଳୀଙ୍କର ଶିକ୍ଷାସ୍ତଭ ଅବଦାନ | 

? — ଗାନ୍ଧୀକୀର ର୍‌ ଜସୀ୭ ସ୍ତର ଅବଦ୍ଦାନ | 

୩—ଗାନଛୀଇୀଙର ଅଥଂସୀର ପ୍ରଭ ଅବଦ୍ଦାନ । 

୪—ଗାନ୍ଧୀଳୀଙ୍କର ଧରି ଓ ଦଶନ ସର୍ତ ଅବଦାନ । 

୫—ଛ୍‌ପଜାରି ଓଁ ଅବଦହ୍ରେଲଭ ଜନତାଙ୍କର ଜଵତ୍ ଥାନ ଗାଇ 
ଗାନ୍ଧୀଙଗଙ୍କ ର ଅବଦ୍ଦାନ । 


୯୯୭୪୯ ସ୍ରସିଦ୍ଵା ଫେବୂସ୍ଟାଗ୍ର ୭୨ ଓ ୯୮ ତାରଖରେ ଦଵଢ଼ଲ 
ବଶ୍ଟବଦ୍ଯାଲୟ୍ଟଟ ବାଣୀବଦ୍ରାରଠାରର “ଗାଛୀଇ୍ଗଙ୍କର ରଗ୍ଵକମୀର ସ୍ର 
ଅବଦାନ” ବଷସ୍ତ ଦ୍ଷରେ ସେଉଁ ଗ୍ଵଜ୍ଯସ୍ତସ୍ସ୍ବ ସଂସଦ ଅନ୍ଧଷ୍ଧି ଭ ହ୍ରୋଇଥ୍ଟ୍ 
ସେଥ୍୍‌ରେ ଷଠ ଉ କେୋଃ୍ତି ପ୍ରବନ୍ଧ ଏହ ସୁ ସ୍ରକରେ ସ୍ତକାଶ ଷାଉ୍‌ଅଛୁ । 
ଏନ୍ସ ସଂସଦକୁ ଓଡ଼ିଶାର ଶିଷ୍ପାମନ୍ତ୍ରୀ ଭଥା ଗାନ ଶଭ୍ତବାର୍ଷ କଚ ସଂସଦ 
ଜ୍‌ପସମିରର ସତ୍ତ୍ଷ୍ତ ଷ ବନମ୍ଭାଳୀ ପଞ୍ତନୀସ୍ବକ ଭଵଦ୍‌ ଘାଝନ କରଥ୍ବଲେ ! 
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ସ୍ତଥମ୍ଭ ଦନ ଜ୍ଵକୁଲ ବଶ୍ଟବଦ୍ଯାଲସ୍ବର କୁଲଘର ଉଚ୍ଚ ୫ର ସଦାଶିବ ମିଶ୍ର 6 
ଦ୍ଧ ଖସ୍‌ ଦନ ଗ୍ଵଜସୀର ବଳ୍ଞାଲର ମୁଖ୍ଯ ଅଧାଷକ ଉଚ୍ଚ ଝର ଖୀର୍୍‌ମଚନ୍ଦ, 
ଦଦାଖ ସତ୍ତ୍ପରଦ୍ଧ କରଧ୍ବଲେ । ୧୯୮ ରାର୍‌ଖ ପୂଙ୍ାସ୍ବର ଆଲ୍ଲେଚନା 
ଣୀ ନନ୍ଦକଣୋର ଦାସ ଓ ସେେନ୍ଦନର ଅଗର୍ଵଦ୍ଧ ଆଲ୍ଲେଚନା ଣୀ ରତ୍ତନ ଦାସ 
ଆରମ୍ଭ କର୍‌ଥ୍ବଲେ | ଦଵଉସୁନ୍ଦନ କାର୍ଯାତମ୍ମରେ ସ୍ତବନ୍ଧଯାଠ ଓ ଆଲ୍ଲେରନା 
ସ୍ଥାନ ଆାଇଥ୍ବଲ୍ଭା । ଏଠାରେ ବନ୍ଧୁ ଅଧାପକ, ଗ୍ରଢ଼ ଓ ସମ୍ଭାଜସେସ୍ତୀ ଅଂଣ 
ଗହଣ କରସ୍ବଲେ୍‌ | 


ଡ: ବେଣ୍ଡୁଧର ପ୍ରଧାନ, ଅଧାଷକ ହ୍ରଦର ଦାଶ, ଣା ହରିହର ମିଶ, 
ଅଧାଷିକା ଶାରଦା ରଥ, ଖୀ ଶ୍ଯାମସୁ୍ତର ମିଶ୍ଥତ ଅଧ୍ୟାପକ ଢ଼ ଲ୍ଲେରଳ 
ଶତ୍ତପଥ୍ତ, ଅଧାପକ ବରଷ୍ପ ଚରଣ ଘ୍୍‌ଉ୍‌ତ, ଅଧ୍ୟାପକ ୍ତ୍ସ୍ଟର ଚନ୍ଦ, ଦାଶ ୍ତମୁଖ 
ଓ ତ୍ବଜଲ ବଶ୍ଠବଦ୍ଯାଳର ସ୍ାଭକୋଷ୍ତର ବଘ୍ବଗ ଗୁନ୍ଧମାନଙ୍କ ମଧ୍ୟରୁ 
ସଙଝଂଧ୍ଧୀ ରଣଜିଉ କୁମାର ଦାସ, ଅଶୋକ ନି ଷାଠି, ମନୋରଞ୍ଜନ ମିକୁ 
ସ୍ରମୁଖ ପ୍ରବନ୍ଧ ପାଠ କରଧ୍ବଲେ | ଅଲେଚରନାରେ ସୋଗ ଦେଇ ଆଲୋରନାକୁ 
ବଲ୍ଧଷ୍ କର୍‌ବାପାଞି କବସ୍ତାହ ସ୍ରକାଶ ପାଇଥତ୍ମ । ଡ: ବଦ୍ଯାଧର ମିଶ୍ର, 
ଡଉ: ଗଣନାଥ ମିଶ୍ର ଡୟ ବେ ଦ୍ଯନାଥ ମିଶ୍ରଥତ ଡ: ମନ୍ତ୍ରଥଜାଥ ଦାସ, 
ଶ୍ରୀ ଶନ୍ଚଘ ଜାଥ, ଣର ଏ: ଭ୍‌: ସ୍ବାମୀ, ଣା ଦଡ୍ରରମୋଦ୍ରଜ ଷଞନାସ୍ଟକ, 
ଖା ସ୍ତସସ୍ତ କଣୋର ଦାସ, ଥୀ ସୁଧାଂଶୁଶେଖର ଦାସ, ଆ ହରିହର ଅଣ୍ଡା, 
ଅଧାପକ ରବ୍ରନାଗ୍ବସ୍ବୁଣ ଦାସ, ଅଧାପଷକ ବି: ଏନ୍‌ ପଞନାସ୍ଟକ, ଅଧାଯକ 
ସର୍ତଯନାଗ୍ଵସ୍ତଣ ରଥ, ଣୀ ବିଜସ୍ଟାନନ୍ଦ କର, ଆଁ ଅଣୋକ କୁମ୍ଭାର ମିଷ୍ଥ 
ଶା ସ୍ତଷ୍ଵଭ କୁମାର ମହାନ୍ତ, ଣୀ ଅମରନାଥ ମିଶ୍ର ଣୀ ଧ,ବଚରଣ ସ୍ତବାଇି, 
ଖା ପିଭାମ୍ତର ପ୍ରଧାଜୀ ପ୍ରମୁଖ ଆଲେରଜାରେ ର୍‌ଗ ନେଇସ୍ତିଲେ | 


ନମେ କୂ କେଭୋଝି ବଗ୍ଵ୍‌ର ଆଲଚନାର ସାରମ୍ଭର୍ମିରୁଷେ ସ୍ତକାଶ 
ପାଇଥିଲା । 


ଦବ —ଗାଛୀଙୀ ରଵକଜୀରରେ ଆଧ୍ଧାସ୍ଥି କତ୍ତାର ସ୍ରସ୍ଟୋଗ କରଥ୍ବଲେ ! 
୨ —ଣ୍କ ସାଧନ ଜର୍‌ଆରେ ଦରି ଶୃଦ୍ତ ଲକ୍ଷ୍ୟରେ ପଦ୍ରଞ୍ଚହ୍ବେବ । 
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ଣ୩—ଅନ୍ଧୁଂସ୍ଥା ଓ ସ୍ରେମ ଆଧାରରେ ସମ୍ମାଜବାସୀ ଲେକରନ୍ତ୍ର ପ୍ରଭଞ୍ଠା 
କରଚାୀ ତାଙ୍କର ଗୁଜରଲେ ରକ ଲ୍ଷ୍ୟ ଥୁମ୍ମ । 

୪—ଗଷ୍ଟର ବଙ୍ଗୀକକରଣ ତାଙ୍କର ଗଵଜନୈ' ଭକ ଆଦଣ ଥଲ । 

୫ ଭୁନ୍ତୁ ଓ ଅଚରଣ ମଧରେ ସିକ୍ଯ ପ୍ରରଣ୍ଡା କରିବାକୁ ସେ ଜାଙ୍କର 
ଜୀବନର ବଉ ବୋଲ୍‌ ଗ୍ରହଣ କର୍‌ଥୁଲେ | 

୭ କାଲ୍‌ ମାର କସ ଷର୍‌ ସେ ମଧ ବ୍ୟନ୍ଗଉ ମାଲ୍‌ ଜାନାକୁ ଅସ୍ୀକାର 
କରଥଲେ । ଉାଙ୍କର ଝ୍ଟି ସିପ୍‌ ଉଢ଼ୃଦ୍ଧାଗ୍‌ ସେ ଗରବମ୍ମାନଙ୍କର 
ସମ୍ପର୍୍‌ି ଭ୍ପରେ ଅଧ୍ବକାରକୁ ସାବ୍ଯସ୍ଥ କରଥ୍ବଲେ ଏଙବ୍ଂ ଧସମାନକ୍କୁ 
ସମ୍ମାଳର ସମସ୍ତ ସମ୍ପର୍ବିର ମାରଫତୂଦାର ବୋଲି ଅଭ୍‌ଦୁଜ 
କରଥଲେ । 

୭—ଅନ୍ଧୁଂସ୍ରକ ପନ୍ଥା ଜରିଆରେ ସମ୍ଭାଳରେ ସମ୍ପତ୍ତିର ସୁଜ୍ବଣ୍ଟଳ ଏଙଂ 
ନସ୍ଟନ୍ଧଣ କର୍‌ବା ଜାଙ୍କର ଧେସ୍ଟ ଅମ୍ଳ ! 


୮ ୍ଷମଚ୍ତାର ସ୍ପିର୍ଷ୍ତ ବକେ୍କରଣଦ୍ଧାଗ୍‌ ଘଷ୍ଟକୁ ସ୍ଥମଭାସ୍ସ୍ରନ କରି 
ଲୋକଙ୍କ ହ୍ରାଉରେ ସମସ୍ତ ଷ୍ଷମ୍ଚଭା ଦେବାକୁ ଗସ ଗୃଦ୍ତିଥଲେ । 
ଦେଶବାସୀଙ୍କୁ ଆସ୍ପନସୃର୍୍ଵଉ ଓ ଗ୍ବସ୍ୃଶାସିଭ ହେବାକୁ ସେ ଷଗୁମଣ 
ଦେଉ୍ତଥ୍ବଲେ । 

୯—ବ୍ୟଲ୍ତଗର୍ତ ସ୍ପାଇତନ୍ତ୍ୟଭ୍ାରେ ତାଙ୍କର ଅସ୍ଥା ଅମ୍ବ । କାରଣ ଏହ୍ରାଦ୍ଧାଗ ଦ୍ର 
କେବଲ ବ୍ଯଣ୍ତର ସଙ୍କାରଇ୍ଗୀନ ବ୍ରକାଶ ହ୍ରେବ ବୋଲ୍‌ ସେ ବ୍ରଶ୍ଟାସ 
କରୁଥଲେ | 

ଏ ° —୍ଵକଜୀଭ ଷ୍େନ୍ଧରେ ସେ ଅଗ୍ର ବନ୍ାନର ପ୍ରଣଚସ୍ବନ କର୍‌ଥ୍ବଲେ | 

୧ —ଦେଶାସୁବୋଧ ଓଁ ନୈ ଭକତଭା ବସ୍ତର ଘ୍ରଜସୀରକୁ ସେ ଘଣା 
କରୁଥ୍ୂଲେ ! 

୯ ୨—ଗ୍ରଜ୍ୟେଲ ଗ୍ଵଜନୈ ଭକ କର୍ମ 1 ଚ୍ୟାଗ, ସହଷ୍ୁଭା ଓ ସେବାଭ୍ତ୍ବ 
ମାଧମରେ କେବଲ ଗ୍ଵକନୈେ'ଭକ ଜୀବନ ଯାପନ କରପାରଟେ ବୋଲ୍‌ 
ସମେ ବ୍ବୃଥଲେ୍‌ | 
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ଧ୩— ଷ୍ତମ୍ଭଭା ଓ ଦଳୀୟ ଗ୍ଵକ୍ମତ୍ତ ଅର୍‌ ବର୍ତୈ ସେ ସେବାମୂଲକ ଗ୍ଵକଙ୍ର 
ପ୍ରରଲନନ କରିବ୍ରାକୁ ଗଦ ଥୁଲେ | 

(୪ ସେ ଭ୍ଵର୍‌ତଲକୁ ଏକ ଅଭ୍୍ନବ ଅନ୍ମାରେ ଗର୍ଵଧୀନତ୍ତାରୁ ମୁକ୍ତ କର 
ସୃଧ୍ବସୀର ସମ୍ଭସ୍ତ ପର୍ଵଧୀନ ଗଵଙ୍ଟଗୁଡ୍ଜକର ମୂନ୍ତ ପାଲି ବାଃ ଖୋଲ୍‌ 
ଦେଇଞ୍ବଲେ ଏ ଏ୍ରାଦ୍ତି ତ୍ରାଙ୍କ ଜୀବନର ଗ୍ରେଷ୍ଠଭମ୍ଭ ଗ୍ଵଜଳେ ରକ 
ବିଅ ବ୍ର ଥଲ୍ଲ ¦ 

୯ ୫— ଜନସାଧାରଣଙ୍କର ଶ୍ତର ସ୍ପ୍ାଛ୍ଟୀନ ବ୍ରକାଶ କର ସେମାନଙ୍କୁ 
ଦେଶର ନେ'ରକ ବରକାଣ ପାଇଁ ନସ୍ଟ୍ରୋଜିଭ କରବାକୁ ସେ 
ଗୃତ ଲେ । 

୩ ୭—ଂପ୍ରଚ୍୍ୟେକ ମଣିଷ ଭ୍‌ତ୍ତରେ ଭଲ୍‌ ଗୁଣ ରନ୍ରଥଂ¬ଏହ ମୌଲିକ 
ଉନ୍ଧୁକୁ ସେ ଗ୍ଵଜନେ 'ରକ ସିକାଲ୍ତରୁପେ ଗ୍ରହଣ କରଧ୍ବଲେ । 
ଆମ୍ଭର ଅଣା ଓ ବ୍ରଶ୍ଟାସ, ଏଦ୍ସ ସୂସ୍ତକଝି ଗାନ୍ଧୀଜୀଙ୍କ ଗୁଜନେ ରକ 

ଛ୍ତଗ୍ଭର ଧାର୍ଵକୁ ଚନ୍ଧନ ଓ ମନନ କରବ୍ରାରେ ସହ୍ରୀସ୍ତକ ହ୍ରେବ । 

ସେଉଁସସରୁ ବନ୍ଧ, , ଆଲୋରକ, ଅଞାଷକ, ଶିଷ୍ମାଥ 1 ଓ ତୁଜ଼ଲ ବ୍ରଶ୍ଟ- 

ବିଦ୍ୟାଲୟ୍ଟର ସର୍ଗତଶ୍ଠାଙ୍କ ଅକ୍ଟ|୍ତ ପରଶ୍ରମ, ଅକୁଣ୍ଠ ଭ ସହ୍ରମ୍ଷୋଗ ଓ ସ୍ତେରଣା 

ସୋଗୁ ଏହ୍ସ ସସଦୈି ସସଲ ହେଲ ସେମ୍ଭାନକ୍କୁ ଅମ୍ଚରେମ୍ଭାନେ ଅନ୍ତରକ 

କୃତତଞ୍ଜତ୍ା ଞ୍ାପନ କରୁଅଛୁ । 


ର୍ଧକଳନେଗ୍ମର ଶତ ଜାଥ 
S-Lo-DN ରଡନ ଦାସ 
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ଶ୍ରୀ ଶ୍ଯାମ ସୁନ୍ଦର ମିଶ୍ତ ସଭ୍ଯ, ଦରଦ୍‌ ସସେକକ ସଂ 
କଟକ } 


[ « ] 


ମାନବ ସମ୍ମାଜର ସୁଖ, ଦୁଃଖ, ଆନନ, ନର୍‌ଜନ, ସଗର, ଅଧୋଗରି 
ଏହା ସ୍ଵ ୍ାହ୍ରାର ଗ୍ଵଜୀରତ ଅଙ୍ଗୀଙ୍ଗୀ ଗ୍ଵବରରେ କଡ଼ିଭ । ଏହ୍ସ ରଜନୀର 
ଇତ୍ତିହ୍ରାସର ବଭନମ୍ତ୍ର ର୍ଯ୍ୟାତ୍ଵରେ ବଭନ୍ତ୍ର ଷ୍ଵବରେ ଦେଖା ଦେଇଛୁ । ଏକ 
ସମ୍ଭସ୍ରେ ଶାସ୍ତୃକାର ମନୁ କଦ୍ଧରଥିଲେ— 


““ବାଲୋଃଷି ଜାବମନ୍ତବ୍ୟଃ ମନୁଷ୍ୟଇଦ୍ଦ୍ ୍‌,ମିଷଃ, 
ମହ୍ରଖ ଦେବତୀ ହ୍ରୟଷା ଳର ରୁଷେଣ ଉଷ୍ଟର ।”? 


ସେହ୍ଦ୍ରଘର୍‌ ସ୍କୁଗ୍ଵେପରେ ସ୍ତଗ୍ଟରଉତ ହୋଇଥଲ—““ The Divine Right 
0 Kings.” ର୍ଜାର ୟୈ ର୍ଗୂର ଏକ ସମୟରେ ଦେଶର ଏକମାଦ୍ର ଗୁଜସତତ 
ଥମ କରୁ କାଲନ୍ଧମେ ଅବସ୍ଥା ବଦଲ ସାଇଛୁ । ବର୍ତି୍ଥାନ ସମ୍ଭଗ୍ର ସୃଥସ୍ର 
ସଭ୍ଯଦେଣ ସଦ୍ଧ ସ୍କୀକାର୍‌ କଲେଣି ସେ ଗ୍ଵଜସ୍ଚୀଭର ମୂଲଲଶ୍୍ଯ ହେଉଛୁ 

“The greatest good of the greatest number” ଅଥ ଢ୍ର 
ବଦ୍ଧ ସଂଖ୍ଯକ ଲୋକଙ୍କର ସଙ୍ାଧ୍ଵକ କଲ୍ୟାଣ । ସମ୍ଭଗ୍ର ମାଜବ ସମ୍ମୀଳର ସମୃ 
ଜ୍ନ୍ର ଗ୍ଵଜମୀଭିର ମୂଲଲଷ୍ଷୟ ହ୍ରେବା ଜଵଚଉ । ଏହା ସ୍ୀକୃଭ୍ ହ୍ରୋଇଞ୍ତଲେ 
ହରେ ଘ୍ପାଥ ଛତରା ମନୁଷ୍ୟକୁ ସହ୍ମଜରେ ଗ୍ରଡେ ନାଦ୍ରି । ଯେଉଁମାନେ ଦକ୍ଷିଣ 
ଆରସ ,କାରେ ମୁଙ୍ଗି ମେୟର ଗୋର୍୍‌ଲେକଙ୍କର ବର୍ତ୍ତବେଷମ୍ଯ ଜର ଲଷ୍ଯ 
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କରୁଛନ୍ତି, ସ୍ରକ୍ତର୍‌ଷ୍ଟ ଆମେର୍ରକା ଭଲି ସଭ୍ଯ ଗଣତନ୍ତ୍ରରେ ନିଗ୍ରୋମ୍ଭାନଙ୍କର 
ନିର୍ପାଉଜା ଆଖି ଆଗରେ ଦେଖ ଛନ୍ତ୍ର ଏବଂ ଆମ୍ଭ କନ୍ତ୍ଭୁମି ତ୍ଵରଭବଷ ରେ 
ଡଥାକଥ୍ବଉ ଅଞ୍ପଶ୍ୟମ୍ଭାନଙ୍କଗ୍ରଭ ସବର୍ତ୍ତ ଦନ ମାନଙ୍କର ଅତ୍ତ୍ଯାଗ୍ଵର ସରଣ 
କରୁଛଲ୍ତ ସେମାନେ ଷ୍ଵବ୍ବ୍ରା ସ୍ରାଗ୍ଵଚକ ଯେ ସମ୍ପଗ୍ର ୍ମାଳବ କାଉର କଲ୍ଯାଣ 
ଗ୍ଵଜତ୍ଚରର ଘୋଝି ଭ ଦଵତ୍ଦେଶ୍ଯ ହେଲେହୈ › ଏହା କାର୍ଯାକାସ୍ଵ କର୍୍‌ସିବା 
ଵନ ଧମ ସାପେଷ । ମଡ୍ରାସ୍ଥା ଗାନ୍ଧୀ ଥଲେ ଏପର୍‌ ଗଵଜସୀରକ୍ ଯେଲ ସମସ୍ତ 
ଆଲ୍ତରତକଳ୍ତାର ସଦ୍ଦ୍ରତ୍ତ ସମ୍ତଗ୍ର ମାନବ୍ର ମ୍ରୋଜର କଲ୍ୟଯାଣ୍ଡ କାମନା କରୁଥଲେ ! 
ସେ ସେ୍େବେଲେ ସତୁସ୍ବବଷଂ ବସ୍ସରେ ପଦ୍ଦାଷୈଣ କଲେ ସେଭେବେଲେ 
ଢାଙ୍କ ଦଵଦ୍ଦେଶଯଏରେ ସେଉଁ ଅଭଜନ୍ଦନ ଗ୍ରନ୍ଥ ଡକ ୫ର ରଧାକ ଷ୍ଥନ୍‌ଙ୍କ 
ସ୍ମ୍ପାଦକତ୍ସରେ ସ୍ତକାଗିଭ୍ତ ହ୍ରୋଇଥ୍ତତ୍ମ ସେଥ୍ବରେ ଡକ ଅର ର୍ଧାକ ମନ 
ତାଙ୍କ ସମ୍ୃନ୍ଧରେରେ ଲେଖିଛନ୍ତ: ¬ “He stood out for the 
essential principle that men qua men are equal 
and artificial distinctions based on race and 
colour were both unreasonable and immoral. 
( Mahatma Gandhi, Essays and Reflections—Page 
19 ) ଅଥୟ ମ୍ଭାନବ୍ର ମଥାଚନ୍ଦେ ସମ୍ମାନ ; ଏହ୍ରା ଥୂଲ୍ମ ମତ୍ତାସ୍ଥୀଜମୀଙ ମତ୍ତରେ 
ସ୍ତାରସୀରତ । ସେ ଅସ୍ତାକ୍ସତ୍ତ ସମସ୍ତ ରକମ୍ମ ବୈ 'ଷମ୍ୟକୁ ଅଯଥାଥ ଓ ଦୂଜୀ ଉଗସ୍ତ 
ଵୋଲ୍‌ ମନେ କରୁଥ୍ବଲେ୍‌ । ତାଙ୍କର ନଜ ଭ୍ତଷ୍ାରେ କନଦ୍ଦ୍ରଦାକ୍ତ ଗଲେ୍‌ : — 1 
went to identify myself with everything that 
lives, In the language of the Gita I want to live at 
peace with both friend and foe. So my patriotism 
is for me & stage on my journey to the land of 
eternal freedom and peace (C.F,Andrews Mahatma 
Gandhi—His own Story PP. 8353-4,357) ସୁଢରୁଂ 
ସେଡ୍ଲିଠାରେ ରରନ୍ତନ ସ୍ପାଧୀନଚ୍ତା ଏଙ ଣ୍ରାନ୍ତ୍ର ବଗ୍ଵଜମ୍ଭାନ ସେହ୍ସଠାରେ 
ସ୍ରବେଣ କରବା ମଦ୍ରସ୍ବାଜୀଙ୍କର ଧେୟ୍ଟ ଥଲ୍ଭ । ଏ୍ୟରୁ ସଦ୍ରଜରେ ବୁଝି ହ୍ରେବ 
ସେ ସେ ଷ୍ସଷମତ୍ତା ଗୁଵକଜୀରର ଜ୍‌ପାସକ ଜନ ଥଲେ ! ଚ୍ତୀଙ୍କ ମରେ ଗ୍ଵଜଜଜୀନ୍ତ 
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ଥୁଲ୍ଭା ଧର୍ମର ଏକ ଅଙ୍ଗ । ସେ ସମ୍ଭଗ୍ର ମ୍ଥାନବ ସମ୍ଭାକର କଲ୍ୟାଣ ଦୁ୍ଗିରୁ 
ପ୍ରତ୍ୟକ ବ୍ରଷସ୍ତର ଆଲଚନା କରୁଥ୍ଲେ । ଜାଙ୍କ ଗ୍ଵଷାରେ କନ୍ଦ୍ରବାକ୍ସ 
ଗଲେ ;—1 recognise no God except God that is 
to he found in the hearts of dumb millions, They 
do not recognise His presence; I do. And I worship 
God that is Truth or Truth which is God, 
through the service of these millions.’ ( Harijam- 
March 11, 1939 ) ସେଉଁଠାରେ ସେ ଏହ କଲ୍‌ଯାଣର୍‌ ବ୍ଯତ୍ଯସ୍ୃ 
ଦେଖ ଥଲେ ସେଠାରେ ସେ ନଜର ସମପପ୍ତ ନଷ୍ତା ଓ ଆନ୍ତରକତା ସହ୍ର ତାହା 
ବିରୁଇରେ ୦ ଆ ହେଉ୍‌ଥ୍ୁଲେ । ଅଂସ ଉଵଷୀସ୍ବରେ ସମ୍ଭମ୍ତ ସମ୍ଭସ୍ଯାର 
ସମ୍ଭାଧାନ କରବା ତାଙ୍କ ଜୀବନର ମୂଲ ଲ୍‌ଷ୍୍ଯ ଥୁଲ୍ମ କାରଣ କୌଣସି ବ୍ଯଭ୍ତ- 
ବଶେ ବା ପ୍ରାଣୀ ପ୍ରଭ କେବେହେଲେ ଢାଙ୍କର ବର୍ଵଗ ବା ବରେ୍‌ଧ ନ ଖଲ । 
ସେ ଦୁ © ଗ୍ରସ୍ତ ବ୍ୟବସ୍ଥା ବା ଘରସ୍ଥ ଭର ବରଧ କରୁଞ୍ଚଲେ । କରନ୍ତୁ ଏହ୍ବା 
କଲ୍ମବେଚଲଲେ ମଧ କୌଣସି ବ୍ଯର୍ତବଶେଷଙ୍କ ଗ୍ରର ଡାଙ୍କଗର ଅଡତୋଶ ଜ 
ଥଲା । ୯୯୩° ମସିଦ୍ଧାରେ ଭଗ୍ଵରତ୍ତର ଉଜ୍କାଲୀନ ବଡ଼ଲ୍୫ ଲଡ଼ 
ଇରଞନ କଠାକୁ ସେ ଲେଖିଧ୍ଵଲେ :—My personal faith is 
absolutely clear. I cannot intentionally hurt 
anything that lives.’ ଏଥ୍ବରୁ ଖଣ୍ଡ ସ୍ରସ୍ାଣିଭ ହ୍ରେବ ସେ 
ମଦ୍ରାସ୍ଥାଗାନୀ ଗ୍ଵକଙ୍ଗଭ କଲ ମାନବ ସମ୍ଭାର ଭୁଚ୍ଛ ଶଷ, ଦ୍ରେଷ ବାଦ, 
ବିବାଦର ବହୁ ଉଲ କୁ ନେଇ ତାହାକୁ ସମ୍ମଗ୍ର ମାନବ ଜାଉତର୍‌ ମଙ୍ଗଳ ଲ୍ମଗି 
ବ୍ୟବ୍ତହ୍ଧୀର୍‌ କରିଥଲେ ¦ ଏହ୍ରାଦ୍ରି ଥଲ୍ମ ଗ୍ରଜୀଭ ସ୍ରଭ ମହ୍ରାସ୍ଥାରୀଙ୍କର ବିସ୍ବଲ 
ଦ୍ଦାନ । ସେ ଗ୍ଵଜମ୍ମା୍ତକୁ ଆ୍ଧା୍ସ କ ଭର୍ତି ଭଵପରେ ସ୍ତରସ୍ତ ଭ୍ କରଥ୍ବଲେ ଏବ 
ଅନ୍ଦ୍ରଂସୀ ମାଧମରେ ସମସ୍ତ ସମ୍ଭସ୍ୟାର ସମ୍ମାଧାନ ତାଙ୍କ ଗଵଜଜୀଭର ମୂଲମନ୍ତ୍ 
ଥଲ୍ମ । ଜର୍‌ ଉ୍ଯାଗ› ନିଷ୍ଠା, ଓ କୃ, ସାଧଳା ମାଧମରେ ଶ୍ଚର ଦ୍ୁଦସ୍କ 
ଜସ୍ତ କରିଦ୍ରା କାଙ୍କର ମୂଲସୀର ଅଲ୍ଭ । ଫସଲରେ ଏହ୍ରା ହ୍ରେଲ୍ଭ ସେ ସେ 
ଦଛିଂଣ ଆସ, କାରେ ଜେନେରେଲ୍‌ ସ୍ଟ୫ସ ସରକାର ବରୁବ୍ରେ 
ଲ୍‌୍ଉ ଥୁଲେ ମଧ, ନଜେ କେଳେରେଲ ସ୍,୫ସ୍‌ ଭାଙ୍କର ଜଣେ ବରିଷ୍ଟ ବଳ 
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୪ ଗ୍ଵଜଙଜୀଭକୁ ମହ୍ରାସ୍ଥାଜୀଙ୍କର ଦାନ 


ଏବଂ ପ୍ରଶଂସକ ହୋଇପାରଲେ | ସେହ୍ବପର ସେ ବ୍ର, ଝ୍ରିଣ ସାମ୍ଟାଜ୍ଯବାଦର 
ଧ୍‌ ସ୍ପ ସ୍ରାଧଜ ଲ୍ଚଗ ବଇଯରକର ଥଲେ ହେ ବହୁ ବଲ୍ପତବାସୀ ତାଙ୍କର 
ଭକ୍ତ ଓ ସ୍ରମ୍ଭଥଂକ ଥୁଲେ ଏବ ସମଭଶ୍ର ମାନବ ସ୍ତମ୍ଭାଳର ରନ୍ଧା ଧାଗ୍ଵ ସ୍ରର 
ଜାଙ୍କର ସେ ବସୁଲ ଦୀନ ରନ୍ଦ୍ରନ୍ଧ ଏହା ମୁକ କଣ୍ଠରେ ସ୍ୀକାର କରୁଅଲେ | 
ମଦ୍ରାସ୍ଥାଚ ମନେ କରୁଧ୍ଚଲେ ସେ ଲୋକ ଯଦ୍ଦ ସୀଧ, ଏବଂ ସଚ୍ଚର୍ଚ ହୁଏ 
ଭାହ୍ରାହେଲେ ସେ ଏକା ଦ୍ବରେଲେ ମଧ ଅଭ୍ତ କଠ ନ ଜ୍ବଦେଶ୍ଯ ସାଧଜ 
କର୍‌ପାରେ୍‌ ! ଭାଙ୍ଚ ମଚ୍ତରେ କୌଣସି ଆହୋଲନ ସେ ଅନ୍ଦୋଲଜର 
ଅନ୍ତ୍ୁଚରମ୍ମାନଙ୍କ ସଂଖ୍ୟା ଦ୍ଵଷରେ ସେତେ ଜଉ ର ନ କରେ, ସେଭେ ନଭ ର 
କରେ ସେମ୍ମାନଙ୍କର୍‌ ଭ୍ୟାଗ, ରର ବନ୍ତ ଓ ସାଧ୍‌ଭା ଭ୍‌ପରେ । ଢେଣୁ 
ଆମ୍ଭ ଦେଶରେ ବ,ଝିଶ ସରକାର ବରୁବ୍ରେ ସେ ସେତେବେଲେ ବ୍ୟର୍ତଗଭ 
ସତ୍ୟାଗ୍ରହର ପ୍ରବଶ୍ବିନ କରେ, ସେତ୍ତେବେଲେ ଛଣ୍ତା ଏବଂ ସାଧ ଜା ଦୁଷ୍ଣିରୁ 
ସେ ବ୍ରନୋବା ଭ୍ଵଵବେଙ୍କୁ ସ୍ରଥମ ସତ୍ୟାଗ୍ରତ୍ସୀ ରୁଷେ ବାନ୍ଧୁ ଅଲେ । "ନଜ ଜୀବନ 
ଏବଂ କାର୍ଯାବଲୀ ଦାଗ ମହାସ୍ଥାଜୀ ସ୍ରମ୍ଭାିର କର୍ତଛନ୍ତ୍ର ସେ କଣେଂ ଲକ 
ଅଦମ୍ୟ ଭଵ୍‌ଦ୍ଯମ୍ଭ ଏବଂ ଏକାନ୍ତ ନଣ୍ତା ବଲରେ ସମଗ୍ର ସୃ୍ସର ସ୍ଥାନବ- 
ସମମ୍ଭାକକୁ କେଢେଦୂର ଗ୍ତତ୍ବବଢ କରିପାରେ । ଜାଙ୍କର ଜୀବୀ ଲେଖକ 
ଲୁଇସ ସର ତାଙ୍କ ସମ୍ତୃନ୍ଧରେ ଲେଖିଛନ୍ତ୍ର :— Millions -obeyed 
Savuhi, myriads adored him, multitudes 
accounted themselves his followers, only a 
handful did as he did, He knew it. The knowledge 
did not diminish his volcanic energy or break his 
steel will.” ( The life of Mabatma Gandhi-Louis 
Fischer, Part II, Page-118, ) 
ପ୍ରତ୍ୟକ ମାନବର ବୈ ଶିଷ୍ୟ ଓ ବ୍ୟନ୍ତକୁର ବକାଶ ଲ୍ବଗି ସ୍ଦ୍ରାସ୍ଥା 
ଗାନ୍ଧୀ ଏଢେଦୂର ଆଗ୍ରସ୍ତ ସଲ୍‌ ସେ ସେ ଗୁଷ୍ଟ ହ୍ରାଉତରେ ସଙ୍ଗମ ସ୍ଷମତା 
ଦେବାପାଇି ଗ୍ୃତୁ ଥୁଲେ । ସେ ମନୁଷ୍ଯ ମେସିନ ବ୍ବହ୍ରାର୍‌ 'କଣ୍ତବାର୍‌ 
ବରୀ ନ ୍ବଲେ । କର୍ତୁ ବଡ଼ ବଡ଼ ଗିଲ୍‌ ସ୍ତଭଞ୍ତୀନରେ ମନୁଷ୍ଯ ସେପରଠ 
ମ୍େେସିଜ ଭଲ କାମ କର୍ଛଧ୍ୟଲ୍ମ ଏବଂ ଜନଷ ରଆର୍‌ କର୍‌ବାରେ ସହ୍ବାସ୍କ 
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ଗ୍ଵଜସୀଉଲୁ ମହାସ୍ତାଙ୍ଗଙ୍କର ଦାନ ୫ 


ଦହ୍ରେବା ର୍ଯତଜ୍ତ୍ତ ଭାହ୍ବାର ଯେ ଅନ୍ଯ ମନ୍ତ ନ ଥଲ୍ ମଦ୍ରାସ୍ଥା ଏଦ୍ରୀର ଘୋଷ 
ବିରଗ୍ଧୀ ଧ୍ଵଲେ । ମ୍ାନବର୍‌ ପୂର୍ତ୍ତି ସ୍କାଧୀଜ୍୍ା ଏବଂ ବକାଶ ଉ୍ତାଙ୍କର ଧ୍ୟୈ୍ଷ 
ସିବା ଦ୍ରେରୁ ସେ ବକେଦ୍ଦ,ଭ ଶାସନ ଉଆ ଗିଲ୍ରେ ବଶ୍ଟାସ କରୁଥ୍ୁଲେ । 
ସେ ଗ୍ରହ ଲେ ସେ ସ୍ରଭ୍୍ୟେକ ଗ୍ରାମ ସ୍ବାବଲମ୍ବୀ ହ୍ରୋଇ ଏକ ରାମର୍‌ଞ୍ଭେ 
ପର୍‌ଣ୍୍ତ ହରେ | ଗ୍ମେକେ ଅନ୍ୟ ଜ୍ଵପରେ ବା ଅନ୍ଯ ଦେଶ ଜୁଷରେ ଜଉ" ର 
ଜ କଣ୍ଠ ସେମ୍ଭାନଙ୍କର ଜୀବନଯାତ୍ରା ନଙ୍ବାହ୍ର କରନ୍ତ । ଏହାର ଅଥ ଏହା 
ଜ ଅଥଲ୍ଭ ସେ ସେ ଅନ୍ତଜ ଇସ ବ୍ଯବସାସ୍ବ ବା ସମ୍ପିକ ପସନ୍ କରୁ ନ 
ଲେ । ସମଗ୍ର ବଶ୍ବର ମରାଜବ ସମ୍ଭାଳ ସେ ପରଞ୍ଜରର ନନ „ ଏହା ଭାଙ୍କ 
ଜୀବନର ମୂଲ ଲୟ ଥଲ୍ଭ । ଉଥାପି ସେ ଗଦ ଧବଲେ ସେ ପ୍ରିତ୍୍ୟେକ ଲ୍ଲେକ 
ସେରେଦ୍ଧର ସଞ୍ତରବ ମ୍ଧାବଲମ୍ବୀ ଦ୍ରେବା ଭ୍ଚ୍ ! ତାହାହେଲେ କେଦ୍ର କାହ୍ରାର 
ଗଲଗ୍ରହ୍ବ ହେବ ନାଦ୍ରି ବା କେନ୍ଦ୍ର କାହାକୁ ଶୋଷଣ କରକ୍ରାକୁ ଅବକାଶ 
ପାଇବ ନାଦ୍ରି । ବଶାଲ ଶିଲ୍ଟର ସ୍ତରଞ୍ା ଯେ ବରଶାଲ ବଜାର ଗୃହରେ , 
ଏଥୁରେ ସନ୍ଦେହର ଅବକାଶ ନାହି । ସେଉି ସେଉ୍‌ ଦେଶରେ ବଡ଼ ବଡ଼ 
ଶିଲ ପ୍ତଭଷ୍ଠ ତ ହୋଇଛୁ, ସେହୁ ସେହ୍ର ଦେଶ ସବ୍ଧ ଶିଲ ଦ୍ଦଗରେ ଅନ୍ଧଲ୍ମତ 
ଦେଶଗୁଡ଼ିକରେ ତାଙ୍କର ରର କନଷ ବଦ୍ଝୀ କରବା ଲ୍ଲଗି ସେମାନଙ୍କ 
ଜ୍‌ପନ୍ଚେ ଟ୍ୁଳଙ୍କୀଭକ ଉଥା ଅଥ ରକ ପ୍ରଷ୍ଵ୍ବ ପକାଜ୍‌ବଚ୍ଛନ୍ତ ! ଏନ ଉପାସରେ 
ଦଲେ ଲୋକ ଅନ୍ଯ ଦଲେ ଲୋକକୁ ଶୋଷଣ କରନ୍ତ୍ର | କଦ୍ଦୁବା ବାଡୁଲ୍ଯ 
ସେ ମହ୍ାସ୍ଥାଞ୍ଚୀ ଏଦ୍ସ ବ୍ଯବସ୍ଥାର ପୁର୍ଣ୍ଣ ବଗ୍ଵେଧୀ ଞ୍ଵଲେ । ଆଗରୁ କୁହାତ୍ମାଇଛ 
ସେ ସେ ଗତ ଥଲେ ସର୍ଗ ଦେଶର ମଣିଷ ଯେପର୍‌ ସମ୍ମାନ ହେବେ । ଭେଣ୍ଡ 
ସେ ବ ଭର ଜନ୍ତ୍ରର ଏବଂ ବିକାଶ ଉ୍‌ପରେହ୍ବି ସମସ୍ତ ଜୋର ଦେଉ୍ତଥଲେ । 
ସେ ଗ୍‌ଷ୍ଟର ସ୍ତରଞ୍ଟୀ ଗଦ ଲେ, କରୁ ଜାଙ୍ଗ ମତରେ ଗୁତ୍ଟ୍ର ଲକ୍ଷୟ ହେଢା 
ଦଵରଭରଞ୍ଟନ୍ଧବାସୀ ପ୍ରତ୍ଯେକ ବ୍ଯର୍ତର ଜ୍ଵନ୍ର ଏବଂ ବିକାଶ ! ମାନବ 
ସମ୍ଭାଜର କଲ୍ୟାଣ ସ୍ସାଧନ ଲ୍ମଗ` ରଷ୍ଟକୁ ସେ ଏକ ଅୟ୍ଭୁଧ ରୁପେ ବ୍ଯବହାର 
କରବାକୁ ଗହ ଥଵଲେ । ଜେଣ୍ଡ ସେ ଶାସନ ଏବଂ ଗିଲ୍‌ ସ୍ଷେନ୍ଧରେ ବିକେତ୍ତ1- 
କରର ସ୍ପାଖ ଥ୍ବଲେ ଏଙ୍କ ପ୍ରତ୍ତକ ଗ୍ରାମକୁ ଏକ ସାାଧାରଣ୍ତସ୍୍ରରେ 
( Republic ) ପର୍‌ କରବୀକୁ ଗୃହ ) ଥୁଲେ । 


Digitized by PPRACHIN, SOA 


୬ ଗ୍ଵଜସୀତ୍ତକୁ ମଦ୍ରାସ୍ଥାଜୀଙ୍ର ଦାନ 


ଆଗରୁ କୁଦ୍ଧାଯାଇଛୁ ସେ ମ୍ଭାନଦ୍ତର ବ୍ଯ୍ତଢୃସ୍ତଭ ମହ୍ରାସ୍ଥାର୍ଗଙ୍କର 
ସଥେଷ୍ ସମ୍ମାନ ଥୂଲ୍ଭ । ମନ୍ଧଷ୍ଯ ଭ୍‌ଉରେ ସେ ବଡ଼ସାନ ପ୍ରଭେଦ୍ଦ ମାନସ ନ 
ଥୁଲେ । ଜେଣ ତାଙ୍କ କର୍ଲ୍‌ ଭ ଗଣତନ୍ତ୍ରରେ ସ୍ରତ୍ତ୍ଯେକ ଲ୍ଲେକର ସମ୍ଭାନ 
ଅଧ୍ବକାର୍‌ ରଦବା ସେ ଅସନ୍ଦ କରୁଥ୍ଵଲେ । ସୃ୍ଯଙ୍କର,ବହୁଗ୍ଵଜ ନିଜକୁ 
ଗଣତନ୍ତ୍ର ବୋଲ୍‌ ଘୋଷଣା କରୁଛନ୍ତ୍ର । କଠ୍ତୁ ସେମାନଙ୍କ ମଧରୁ ସ୍ମ 
ଗ୍ଵଜରେ ସେ ପ୍ରତ୍ୟେକ ମ୍ରାନବର ସମ୍ଭାନ ଅଧ୍ୟକାର ନାହି, ଏହା ଦଶିଣ 
ଅସ ` କା ଉଆ ରଵଡ଼େସିଆ ଭଭ୍ଵେଭ ଦେଶର ଶାସନ ସ୍ରଣାଳୀ ` ଦେଖିଲେ 
ଖଣ୍ତ । ଜଣାସିବ । ଣାସନର ଷରଗ୍ଟଳନାରେ ମହାସ୍ସାଳୀ ଶାସନଯଷ୍ଥି  ସମ୍ଚସ୍ତ 
ଲୋକଙ୍କର ସମ୍ମାନ ଅଧ୍କାର ଗୃହଦୁ ଥଲେ । କନ୍ଧ ସ୍ତଚ୍ଂକ୍ଷ ନଙ୍କାଚନ 
ସ୍ରଣାଲୀ ରେ ବଡ଼ ବଡ଼ ଲଳଙ୍ାରନ ମଣ୍ଡଲୀ ଗଠନ କରବା ଅପେକ୍ଷା ସେ 
ନ୍ଧିବବାରନ ମଣ୍ଡଳୀକୁ ଗ୍ରେଃ କର ତାର ମ୍ରାଧଧମରେ ଷଗ୍ରେକ୍ଷ ନଙ୍ାଚନର 
ସ୍ତଚଳନ ସ୍ତ ) ଥୁଲେ | ସେଉଁ ସୀରରେ “ନେଖିଲ ଗ୍ଵରତ୍ତ କଂଗ୍ରେସ କମିଝ? 
ଗଠିତ ହେଉ୍‌ଅନୁ, ସେଦ୍ସ ସରରେ ମେ କେନ, ସରକାର ଢ୍ରଥା ଗୁଜ୍ୟ 
ସରକାର ମ୍ଭାନଙ୍କର ବ୍ରଧାନସଗ୍ଵ ମଠ?, କରବାକୁ ଗୃଦୁ ଥଲେ । ଦ୍ଭ ଖଟ 
ଗୋଲ େର୍ୁଲ ବେ ଠକରେ ସ୍ୋଟଦେଇ ସେ <ନ୍ଦ୍ର ଉନ ନଙ୍ାଚନପ୍ରର 
ନଜର ପୁର୍ତ୍ତି ସମ୍ମଥ “ଜ ଜଣାଇ ଥିଲେ | କି 2 ଖିରଖସ୍କ ସମୃ ଧାନରେ କେନ୍ତ, 
ଉଥା ଗ୍ଵଜ୍ଯ ସରକାରଙ୍କର ବଧାନସତ୍ତ୍ର ଗି ପ୍ରତ୍ଯଷ୍ଷ ନଙ୍ାଚନନ୍ଦି କାଏମ 
ରୁତ୍ମ । କେବଳ କେନ୍ତ ସ୍ବ ଗ୍‌ଜ୍ଯସଗ୍ବ ଭଥା ଗୁଜ୍ଯ ବୁଧାନ ଘଣ୍ତଷଦରେ 
( Legislative Council ) ପଗ୍ଲେକ୍ଷ ନ୍ଦଙଝ୍ାରନ ସ୍ତବର୍ନିଭ ଢ୍ରେଲ୍‌ ! 
ଚେଶୁ ଏଦ୍ରା କନ୍ଧବ୍ରା ଅସଙ୍କତ ଡ୍ରେବ ନାଦ୍ଦ୍ର ସେ ମହାସ୍ମାଗାନ୍ଧୀ ଗୁଣି ଏବଂ 
ଅଜାବ୍ରଳ ଗଣତ୍ତନ୍ତ୍ର ଣାସନର୍‌ ପଷ୍ଥପାନ୍ର ଅଲେ । 

ମୋ୫ ଉପରେ କବ୍ଧଚାକୁ ଗଲେ ମତ୍ରାସ୍ଥାଜଚୀଙ୍କର ବଗ୍ଵଝ ବ୍ଯଭ୍ଡ୍ଧର 
ଷ୍ରତ୍ବବବରରେ ଦି ତ୍ତରଖସ୍ତ ଗ୍ଵକତୀଉ ମୁଣ୍ତ ମେସ୍ତ ଶିଷ ଉ ଲେକଙ୍କ ଭରେ 
ସୀଁମ୍ମାବକ୍କ ନ ରଦ୍ଦ ଦେଶର ଆବାଲବୂଭ୍ତବନତ୍ାଙ୍କ ପ୍ରାଣକୁ ଖୁଣ କରପାରଥୁଲ୍ ! 
ଗ୍ଵଜଜ୍ଚରରେ ମହ୍ରାସ୍ଥା୍ଚୀଙ୍କର ଆଅବତତ୍ତ ପୁଙ୍କରୁ ଲ୍‌ଲ୍ମ ଲଜଷତ୍ ଗସ୍ତ, ବାଲ 
ଗଙ୍ଗାଧର ଭିଲକ, ବମିନଚନ୍ର ପାଲ ଗ୍ରଭ୍ଵର ବଦ ବଣିଷ୍ଟ କନସେସୀ 
ଘଵକମରକୁ ଦେଶର ଜନସାଧାରଣଙ୍କ ନକଝରେ ପର୍‌ଚି୍ତ ଏବଂ ଆଦୁଉ 
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କରିବାର ଜ୍‌ଦ୍ଯମ କରଥରଲେ୍‌ । ମହାସ୍ଥାଜ୍ଞୀ ଏଦ୍ସ ଜ୍‌ଦ୍ଯମରେ ମୂୃଣ୍ତି 
ମାରଥଲେ । 


କେବଲ ସେଉକ ଲୁହ , ସେ ରାଳମୀରକୁ ଏକ ଉଇ ସ୍ରରକୁ ଦନ୍ତ୍ରୀଉ 
କର୍‌ ଢ୍ଭାହାକୁ ସମ୍ଭଗ୍ର ମାନକ ସମ୍ଭାର କଲ୍ୟାଣ ଲ୍ବଗି ବ୍ରଯବଦ୍ରାର କରଥୁଲେ | 
ଗ୍ଵଜୀର ସେ ଧର୍ମିର୍‌ ଏକ ଅଙ୍ଗ ବଶଷ ଏହ୍ରା ତାଙ୍କର କାର୍ଯଯାବଲୀରେ ସେ 
ସ୍ତମ୍ଭାଣିଇ କରଥ୍‌ଲେ । ଜାଙ୍କର ଆନ୍ତୋଲନରେ ଅନ୍ୟାସ୍ଟ ଅତ୍ତ୍ଯାଗ୍ରର 
ସ୍ତବଲ ବରୋଧ କର୍ରସାଜ୍ଥଲ୍ଭ । କରନ୍ତୁ ସେ୍ବରେ ର୍ଷ ବା ଦରେଷର ସନ୍ତ୍‌ 
ମଧ୍ୟ ନ ଥୁଲ୍ମ | ଏଣୁ ସେଉମଭାନଙ୍କ ବିରୁକ୍‌ରେ ଏଦ୍ ଆନ୍ତୋଲନ ହେଉ୍‌ସ୍ୟଲ୍ଭ, 
ସେମ୍ଭାନଙ୍କ ଭଚ୍ତରୁ ଅଟନେକେ ଏନ ଅନ୍ଦୋଲନରେ ସାରବନ୍ତ ଦବପଲବ ଧବ 
କରୁଥୂଲେ । ତ୍ଵରତ୍ତର୍‌ ସ୍ଥାଧୀନତ୍ତା ପାଇ ମହ୍ରାସ୍ଥା୍ କାଙ୍କର ସମସ୍ତ ଙୀରନ 
ବ୍ୟସ୍ଟ କରଥ୍‌ଲେ ହେ, ଉାଙ୍କ ଆନ୍ତୋଲନର ସ୍ତସ୍ଵଦ କେବଲ ଷ୍ଵରଉ 
ଭ୍ଉଃର ସୀମ୍ମାବକ ନ ଥୂଲ୍ମ । ଏହ୍ରା ସ୍ାଗ୍ଵ ବଶ୍ବର ଚନ୍ତାଧାର୍‌ ଏଳ କର୍ମ 
ପକ୍ଦଭଲୁ ସ୍ରବଲ ଭ୍ଵ୍‌ବରରେ ଷ୍ରତ୍ବବଭ୍ତ କରଥଲ୍ଭ । 
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ମହ୍ାସ୍ଥା ଗାନ୍ଧୀଙ୍କ ସି ୟୁ ଗ୍ଵଜମରର ଭ୍‌ଷାଦୀନ ଓ ଧାର ଜ୍ତ୍ତସ୍ଟର 
ନ୍ବିଶ୍ଳେଷଣ କଲେ ସ୍ଥଷ୍ପ ଦେଖାଯାଏ ଯେ ସେ ଗ୍ଵଜଙ୍ୀରର ଷରମ୍ପଗ ତ୍ତ୍ରଙ୍କ 
ବଦେଇଥ୍ବଲେ । ପୁଙଝ୍ରୁ ଧାରଣା ସ୍ତତ୍ମ ସେ ଗୁଜଙଗତ୍ତକ ସମ୍ଭାକ ମୁଝ୍ଯକ୍ଃ 
ଅଚଜୌରରକ ଏବଂ ଗୋଷ୍ଧିଏ ସଢ଼ୁକାର୍ାକୁ ସଫଲ କରବାଷାଇଁ ସଉ୍ୂଷନ୍ତା 
ଅବ୍ତଲମ୍ପନ କରବା ବାଧଉ୍ତାମୂଲକ ନୁହେ । ଗାଛୀଇୀ ଦୃଢ଼ ତ୍ବବରେ ଏହ 
ଗଘ୍ଵଜତୀରକ ଉଦ୍ଧର ଦବା ଧାରଣାର ପ୍ରଭର୍ବେଧ କରୁଅଥଲେ । ଗଳଙ୍କଭ୍ତକ 
ଛଲ୍ଧାଧାଗ୍‌ରେ ଏହ ବେ ମୃ ଧକ ପର୍‌ବର୍ଠିନ ଆଣିବା ଗାନ୍ଧୀଜୀଙ୍କର ବୈ ଶିଷ୍ଡଯ 
ଓ ଉାଙ୍କ କର୍ମଷନ୍ଥାର ମହରନ୍ଗ । ଗ୍ଵଜମତ୍ତକ ଜ୍ଦେଶ୍ୟ ସାଧ୍ୟନ୍ମାଲି ସେ 
ସେଉି କୌ ଶଳ ପ୍ତସ୍ଟୋଗ କରୁଥୁଲେ ଡାଦ୍ରା ନସ କତା ଓ ସଉକ ତ୍ତାର 
ସ୍ମମ୍ମନ୍‌ ସ୍ଵ ଓ ଷ୍ରେଚ୍ଛାଗ୍ଵରଦୂଣ୍ଟ କ୍ଷମତାର ସ୍ତଭରର୍‌ଧ ସଦ୍ଭ ବ୍ଯଶ୍ଟଉ 
ଉଦ୍ଟୟଚରଣ ଓ ବନ୍ଧ ତ୍ଵବର ସମ୍ମାବେଶ ଦ୍ଵାଘ୍‌ ରଚତ ହ୍ରେୟ୍ଦ୍ଥତ୍ମ । ସେ ନିଜେ 
ନେଉ ର ଷମତାକୁ ଭୁଚ୍ର ମଣ୍ଡସୁଲେ । ଭେଣ୍ଡଠ ସହୁଯୋଗମୂଲକ କର୍ମ- 
ଅନ୍ଥାରେ ଗୋଷ୍ଠୀର ମଢାମଭ୍ତକୁ ସ୍ଵୀକାର କର୍ତବାରେ ଦ୍ଵ ଧା କରୁନଥ୍ଲେ ବା 
୍ଲଚ୍ଚଳ ପ୍ରସ୍ଟୋଗ କରଥିବା ଜପାସ୍ଟକୁ ବକ “ଜେ କର୍‌ବ'ରେ ଗଣ୍ଡା ଭ୍ୁପଦ୍ଦ ହରେଉ୍‌ 
ଜ ଥବଲେ । ସେ ୧୯୬୬ ଖ୍ଷ୍୍ାରରେ ଆଇଜଅମ୍ଭାନଏ ଆହ୍ରୋଲନଜ ଆରମ୍ଭ 
କର୍‌ଥ୍ୁଲେ । ମ୍ାନ୍ ଅନହୋଲନ ପୁର୍ତ୍ତାନ୍ୀରେ ଗ୍ଵଲ୍‌ ହେବା ପୁଙ୍କରୁ, ଜ୍‌ଦ୍୍ର 
ପ୍ରଦେଶର ଗୋରଖସୁର ଜଲ୍ଲର ଚୌର୍‌ଚୌଗ୍ଵଠାରେ ଜନଚ୍ତାର 


Digitized by PPRACHIN, SOA 


ଗ୍ଵଜଙ୍ରକୁ ମହ୍ରାସ୍ଥାଙ୍କଙ୍କ ର ଦାନ ଓ 


ଵ଼ଂସାକାଣ୍ଡର ସମ୍ବାଦ ପାଇ ସେ ତୁରନ୍ତ ଆନ୍ଦୋଲନ ବନ୍ଦ କର୍‌ ଦେଇଥଲେ । 
ଏଥ୍ବରେ ଢାଙ୍କର ସହ୍ରକର୍ମୀୀଗଣ ଅତ୍ଯନ୍ତ ଜଵଦ୍ତେକ୍ ହ୍ରୋଇଥ୍୍‌ଲେ ମାନ 
ଗାନ୍ଧୀଜୀ ସେମ୍ଭାନଙ୍କର ସମ୍ଭାଲ୍ଲେରନା ବା କଃ ୭ ବ୍ରା ଅଝ୍ମୀକର୍‌ଣ ଦ୍ଵାର 
ସ୍ଵଭ ହ୍ରୋଇନଥ୍ବଲେ । ସେ କନ୍ରବଲେ ସେ କାର୍ୟାଃନ୍ତାର ନ୍ତଷର୍ଯାୟ୍ ଗ୍‌କସ୍ରଳ 
ଦଣ୍ଡ କୋଣରୁ ଅସମ୍ୀଚୀନ ଓ ଅ୍ଧତ୍ତାସ୍ପଷ୍ଟ ହ୍ରୋଇପାରେ ମ୍ଭାନ୍ଦ ଧର୍ମିଦୂଣ୍ତି ରୁ 
ଏହା ନ୍ନ ଲ । 


ଗାନ୍ଧୀନଙ୍କ ଦୃଙ୍ଗିରେ ଧସ୍ଥର ଅଥ ନରକ ବ୍ରଶ୍ଵାସ । ସେ 
ଢକେବେହ୍ନେ ଉାଙ୍କର ଗ୍ଵଜୀରକ କର୍ମିସଂସ୍ଥାନକୁ ନୈ'ଭରକବଣ୍ଟାସର ପରସର 
ବାଦ୍ରାରେ ଅନ୍ଯକୌଣସି ଷ୍ଵଦରେ ଦେଖ ନଥ୍ବଲେ । ସେ କୌଣସି ପ୍ରକାରର 
ଦ୍ଦୁଂସ୍ଥୀସ୍ଥକ କାଣ୍ଡ ବା ପ୍ରଚୃରିି, ନେ ରକ ବଶ୍ାସର ବରୋଧୀ । ଭେଣ୍ଡ ର୍‌ଜଂ 
ସୀରକ ଦହ ବା ବଷ ବ ସ୍ରଚେଷ୍ପାରେ ସେ କୌଣସି ପ୍ରକାରର ଭୂଂସ୍ପୋସ୍ପକ 
କାର୍ସ୍ୟଲୁ ସ୍ରଶ୍ତସ୍ପ ଦେଉ୍‌ନଥୁଲେ | ୯୯୨୮ ଖ୍ରଷ୍କାରରେ ଗାନ୍ଞୀଙ୍ୀ ବଦଳରେ 
ପଣି ଥରରେ ସତ୍ତ୍ୟାଗ୍ରଦ୍ ଆନ୍ଦୋଲନ ଅରମ୍ଭ କଲେ ଏଙ୍ଂ ଏହ୍ସ ଆନ୍ଦୋଳନ 
ପୁର୍ଷ୍ତରୁଖେ ଅଦ୍ଦୁଂସ ଭ୍ତବରେ ପଶତଗ୍ଟଲଉ ଡ୍ରୋଇଥ୍ତଲ୍ମ । ସ୍ବେ ଅନ୍ଯନ୍ଦ 
ସହ୍ରାନୁଭୁର ସଚକ ଆନ୍ମୋଲନ କରଗ୍୍‌ଇ ଦେଇନଧ୍ବଲେ । ଆନହ୍ତୋଲନ 
ସଂଲରେ ସରଳାର ମ୍ଲେକମ୍ଭାନଙ୍କର ଦାସୀ ସ୍କୀକାର କରଥଲେ | 


ଗାନୀଜାଙ୍କ ଦୁରରେ, ସତ୍ୟାଗ୍ରହ ବା ଆଇନ ଅଜ୍ଭାନ୍ଯ ଅନ୍ତୋଳନ 
କବଳ ତଗ ଏ ରାକଜୀଭକ କୋଶଳର ସ୍ତସ୍ଟାଗ କନ୍ଧେ 
ଅଥବା ¦ ଭଲା, ନ୍ବୋଧ, ବୈ ସଂଲ୍ୟ, ନର୍ପାଉନା ବା ବେ ରଭ୍ବକରୁ “ଜାଉ 
ସାମସ୍ତିକ ଜ୍‌ଷ୍ଭ୍ରକନା ଗ୍ଟଲଉ କାର୍ଯାପନ୍ଧା ନୁ ହରେ । ଏଦ୍ରା କୀକନ ଧାରଣର 
ଏକ ଭଙ୍ଗୀ, ଏକ ସ୍ରଣାଳୀ । ଲ୍‌ବଣ ସଜ୍ତ୍ଯାଗ୍ରହ୍ତ ଅଦ୍ଭ୍୍‌ଯାନର ଆରନ୍ତଵ 
ବସ ୧୪୯୩୧ ମିତ୍ରା ମରା” ୯ ? ଭାର୍‌ ଖଠାରୁ ଦଣ୍ତୀ ପଦରଞ୍ଚବା ଦ୍ବବସ ଅପ୍ରେଲ 
୬ ଭାର୍‌ଖ ପର୍ଯନ୍ତ, ଯାନ୍ାଘଥରେ ସ୍ରତ୍ତ୍ୟେକ ଦନ ଗାନ୍ଧୀଜୀ ଲୋକମାନଙ୍କୁ ଝସୀ 
ିତ୍ଧବାକୃ, ବାଲ୍ୟବ୍ବାଦ୍ର ସ୍ରଥା ବନ୍ଦ କରିବା ନ୍ମର୍ମିଲ ଜୀବନ ଯାପନ କରବ୍ରାକୁ 
ଅଷ୍ପଣ୍ଯତ୍ତା ବଜ “ଜ କର୍ତବାକୁ ଜଶାଦ୍ରଟଦ୍ଯର ବ୍ଯବହ୍ରାର ତ୍ଯାଗ କରବାକୁ, 
ନବେଦ୍ଦନ କରୁଥୁଲେ ଓ ଖ୍ରବ୍ତାନ୍ ” ଥିଲେ ଏଙ୍କ ଏନ୍ସପର ସ୍ତରରେ ଦଳନ 
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ରାଜମାରରୁ ମନ୍ରାସ୍ଥାତଚୀଙ୍କର ଦାନ 


କାନିକା ପରେ କେବଲ ସେତେବେଲେ ଡାକ ଆସିବ, ସେତେବେଲେ 
ଆଇନ ଅସ୍ଥାଜ୍ୟ କର୍‌ବାକୁ ପ୍ରମ୍ପଭ ରଦଦୁବାକୁ ଦୁଝାତ୍ରତଲେ । 

ଗାନୀଙ୍ଗ, ରଵଳଜୀରକ ଅସ ଗ୍ଵବରେ ସତ୍ୟାଗହ୍ତର ବ୍ୟବଦ୍ରାର ଦହି ଣ 
ଆସ, କାରେ ଆରମ୍ଭ କଶ୍ତଥିଲେ ଓ ଏହ୍ରାକୁ ଦୁଇଥର ସ୍ତସ୍ତୋଗ କର୍ଚଲେ । 
ଅରେ ୧୯୧୭ ମସିତ୍ରାରେ ଓ ପୁଣିଥରେ ଦ୍ଧିଦ୍୩ ମ୍ରସିଦ୍ଧାରେ । ସଜ୍ଯାଗ୍ରହନ 
ସେହ୍ ସ୍ମତସ୍ବରୁ ଅନ୍ଦ୍ରଂସ ପ୍ରଭର୍ବେଧ ଅଥରେ ରୁଝାଯାଉ୍ଷୁ ] ୯୯୯୩ ମସିଦାରେ 
ଦଝି ଣ ଅସ୍‌ କାରେ ଗାଛୀଜୀ ସେବେ, ଦି ଣ ଆସ, ' କା ସରକାର 
ଷ୍ତରଙ୍ର୍ ଶ୍ରମିକମ୍ଭାନଙ୍କ ଦ୍୍‌ଷରେ ବସିଥିବା ବାର୍ଷ କି କର ଜ୍ଵଠାଇ ଦେବା 
ଥରରଶ୍ର୍‌ର ରଷ୍ଷା ନକର୍‌ବା ସୋଗୁଁ , ୬୫୧° ଗ୍ରନିକଙ୍କର ନେଜ,କ୍ଧ ନେଇ 
ସରକାରଙ୍କର ଦଵଦାସୀନତ୍ତା ବଗ୍ଵେଧ କର ଜେଲରୁ ୫,।ନ ସସ୍ତ୍ତଲକୁ ସାନ୍ଦୀ 
କଲେ ଓ ଢାଙ୍କର ଏଦ୍ଧ ଅପୁଙଂ କୌଶଳ ଜଵଦଦେଶ୍ଯ ସାଧନରେ ସାଫଲ୍ଯ 
ଆଣିଲଲ ସେବଠାରୁ ଗାନ୍ଧୀଜଜୀଙ୍କର ସଜା ତ୍ଵର୍ର ସ୍ବପ୍ରାନ୍ଥରେ ବ୍ଯସ୍ତ 
ହ୍ୋଇଥଲ୍ନ । ଗାନୀଙୀ ଗ୍ଵର୍ଭରେ ସଙ୍ଗ ପ୍ରଥମେ ଏଦ୍ କକ ଶଳର ପ୍ରଚସ୍ଟୃାଗ 
୯୯୧୭ ମସିଦ୍ରାରେ ବନ୍ରୀରର ସୀଲଗ୍ଟଷରେ ` ଜୟୁକ୍ୁ ଅତ୍ଯାଗ୍ଭର ବର୍ବର 
ଶ୍ରମିକମ୍ଭାନଙ୍କ ସପକ୍ଷରେ କର୍‌ଥରଲେ ! ଏହା ଝଲରେ “ଚମ୍ଷାରନ ଅଗ୍ରେର୍୍‌ଆନ 
ଆକ ୫” ପ୍ରବର୍ବିଭ ହ୍ରୋଇ ଶ୍ରମିକମ୍ଭାନଙ୍କର କେଶର ବହଧୁପରମ୍ତାଣ ଉଣା 
କରପାର୍‌ଥ୍ତଲ୍ଭ । ପ୍ରାୟ ବଞ୍ଂକ ପରେ ୧୯୧୯୮ ମସିନ୍ଵାରେ ଏଦ୍ସ କୌଶଲର 
ଦଧି ଖସ୍ଟ ସ୍ରୟ୍ତୋଗ ଗୁକଗ୍‌ଝର ଖେଦ୍ଦା କିତ୍ଲରେ କର୍ବସାଇଥ୍ମା । ସେଠାରେ 
ଗ୍ଵ୍ଷୀସାନେ ଗ୍ଟରମ୍ମାସ ଯାବତ ଅନ୍ଦ୍ରଂସ ଆନ୍ତୋଲନ ଚଲାଇ ସରକାରଙ୍କଠାରୁ 
ତାଙ୍କର ଦାସୀ ହ୍ଵାସତଲ୍‌ କର୍‌ପାରଥୂଲେ ! 


ଦ୧୯୬୧ ମ୍ରସିଦ୍ସାରେ ଅସହଯୋଗ କାର୍ଯାପନ୍ଥାକୁ କାଖସ୍ତ କଂଗ୍ରେସର 
ଆନହ୍ରୋଲନସ୍ବୀର ରୁପେ ଗ୍ରହଣ କର୍୍‌ଗଲ୍ମ ଏହ୍ର ଅସହ୍ରସୋଗ କାର୍ଯ୍ୟପନ୍ଥା ଓ 
ଅନ୍ଦୁଂସ ଘ୍ବବ ଦୃଦ୍ଦରଙ୍କ ସମ୍ଭନ୍‌ୟ୍ଵରେ ସଜ୍ଯାଗ୍ରଦ୍ରରେ ଗୋଝିଏ ଉଚ୍ଚଡରକ୍ରମ 
ସରଣ କଗୁଗଲ୍ନ । ଏହାର ଷସ୍‌ଷ୍ଷା ସ୍ରଣିଥରେ ବଦ ୍ଞଠାରେ ହେଲ୍ଲ । 

ଗାନ୍ଧୀଜୀ ଅନଦ୍ରସ୍ସା ଜୀରକୁ କେବଲ ଅନ୍ତରେ ଶସ ଆହୋଲଲର ସ୍ତନ୍ତ 
ସ୍ପରୁଷ ଦେଖ ନ ଚଲେ ¬ ଦନ୍ଦୁଭଶୀୟ୍ପ ୟୂଵ୍ଦ ସମ୍ପିକ ରେ ମ୍ଯ ଢାଙ୍କର 
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ଗଵଜମୀର୍ତକୁ ମଦ୍ାସ୍ଥଂଙଗଙ୍କର ବାନ ଏ 


ଏହୁ ଜୀରରେ ବଣ୍ଟାସ ଅଃଲ ଥୁଗ୍୍‌  ଏପରଲ ୯୯୪୧୯ ମରସିଦ୍ଧା ଉସେମ୍ଟର 
ମାସ ଶେଷି ଆଡ଼କୁ ଓ ନେହୁରୁଙ୍କ ଅଷ୍ଵସଥର ଳେଲ୍‌ ଗ୍ରେଟ ଦଣ୍ଡରୁ ମୃଭତ 
ପାଇଲବ ପରେ, ବରେ ଏଠାରେ କଂଗ୍ରେସ କାର୍ଯାକାସ୍ତ ସମିଭ୍ତର ସଭ୍ୟ 
ସ୍ଥାନଙ୍କର ଅର୍ଧ ସଞ୍ଚର୍କଚତର ଅନ୍ଦ୍ରଂ ସନୀକ ସ୍ରଯକସଯ ନଦ ଏହ 
ୟୁଲ୍ତିରେ ଏକମ୍ଭଭ ହୋଇ ନ ପାର୍‌ ଗା ଛୀଜ୍କୀ କଂଗ୍ରେସର ନେଢ,ଦ୍ଧ ଢ୍ଯାଗ 
କରିଥୁଲେ । ଗାନ୍ଧୀଙ୍କୁ, ଅନ୍ଦ୍ରଂସା ଜୀଭର୍‌ ଆରର୍‌ଣ, ଜୀବ୍ତନର 6 ଜୀବନ 
ଧାରଣ ରଙ୍ଗର ଦଶ "ନତ୍ତ୍ଧ ପୁରୁଷ ପ୍ରଛ୍ତତ୍ଵଭ ହୋଇଥଲ୍ | ଗ୍ଵଜସାଭରେ ଏହ୍ବାର 
ଗ୍ରସ୍ତୋଗ ଏହ୍ସ ଦଶନ ଭନ୍ଗର୍‌ ଆଂଶିକ ପ୍ତକାଣ ସ୍ଥାନ । ଦାରଦ, “ରୁ 
ଉ୍‌ସୁଜିବା ବଡୁ ସାତ୍ାଜକ ସମ୍ଭସ୍ୟା ଯଦ୍ଧାଗ୍‌ ବହୁଲେକ ବେ ସଲ୍ଯ, ଭକ୍ତତା 
ଓ ଦରତ୍ାଶାଦ୍ଧାଗ୍ଵ ମି,ସ୍ଟମ୍ଭାଣ ହ୍ରୋଇ ଅଡ଼ନ୍ତ ଧନଶାଲୀ ଓ ଷମ୍ଭଭତାସଂନ୍ତ 
ଗୋଷ୍ଠୀଙ୍କର ସହ୍ରାନ୍ୁଭୁରସ୍ତ୍ରନକ୍ା ନଷ୍ତେଷ୍ଟଭା ଓ ଅନ୍ଯାସ୍ତର ଅଦ୍ଦ୍ରଂସ 
ପ୍ରରର୍ଲେଧ ଦ୍ଧାଗ୍ଵ ସମ୍ାନ୍ଧଭ ହ୍ରେଇପାରେ । ଦୂର ଓ ଅସଦାଚରଵରେ 
ଲିପ୍ରଥଧ୍ବବା ଲେକସମ୍ାନଙ୍କ ସଦ୍ଭ ଅସଦ୍ରଯୋଗ କର୍‌ ଓ ମହଇାର୍ପା 
ବ୍ତଦବୁଇରେ ନଟ୍‌ କ ଭ୍ତଵବରେ ଲର୍ଡ ସାମ୍ଭଥାଜକ ନ୍ଯାୟ୍ବର ସ୍ତଭଞ୍ତା କରକା 
ସମ୍୍ବବ । ଅଦୁଂସତ୍ତ୍ଵବ, ବ୍ୟଣ୍ତକୁ , ସମାଜକୁ ଓ ଜାଉକୁ ଏପର ଶଲ୍ତ ଦିଏ ସାହ୍ବା 
ଦୁଃଖ, ଭେ, ଲବଞ୍ଚିନା ଓ ସନ୍ତ୍ରଣା ମଧରେ ଜାଗ୍ରତ ଓ ଜୀବଢ ରହନେ । 
ଗାନ୍ଧୀଜୀ ଦକ୍ଷଣ ଆଙଫ, କାରେ ଜେଲରେ ୬୪୯ ନ୍ଦନ ଏଙ୍ଗ ତ୍ଵର୍‌ଭର 
କେଲ୍‌ମାନଙ୍କରେ 2 ୧୮୯ ନ୍ଦ୍ରନ ଅଭଭବାନ୍ରଭ କରିଥଲେ । ରଲକ ସେ ୯୮୯୭ 
ମସିହ୍ବାରେର ଅରେ ଜେଲ୍‌ ବରଣ କରଥିଲେ ଓ ୯୯୧୭ ସସିଦ୍ବା ଠାରୁ ୯୯୯୪ 
ମମସିଦ୍ଧା ଭ୍ଉତରେ ଛଅକ୍ରଷ ଜେଲ୍‌ରେ ଅତ୍ଚିବାଦ୍ରଭ କରଥ୍ବଲେ, ସେ ଜଣେ 
କଠୋର ଜାଖସୃଭ୍ାବାସ୍ୀ ଥଲେ ଓ ୯୯୬° ମ୍ରସିଦ୍ରା ଅଗଷ୍ଟ ମାସରେ ମୃତା 
ପର୍ଯନ୍ତ ଗ୍ଵରଭ୍ତର ଜାଖସ୍ଟ ସଂଗ୍ରାମର ମୁଖ୍ଯ ସେନାପର ଥଲେ । ଗାନ୍ଧୀଜୀ 
ଭାଙ୍କର ଠାରୁ ନେଢଡ୍ଵର ଧ୍‌ ଜା ଗ୍ରଦରଣ କରସ୍ତଲେ ଓ ୯୯୬୧ ମସିଦ୍ରାରୁ 
ବ୍ଧ୪୭ ମ୍ରସିଦ୍ଧା ଅ୍ଭାନୁ ତ୍ତଵରଭଭର ଜାଖସ୍ଟଭାପୋଉକୁ ବପ୍‌ ବ ଓ ଆନ୍ଦୋଲନ 
ମଧ୍ଯରେ ଶ୍‌ଙଗଂଲାରେ ଚଲାଇ ମନ୍ମାମସ୍ ସ୍ପାଧୀନକଭାଇଶଭୁମିରେ ଲଗାଇ 
ପାରଥ୍‌ଲେ । ୬୨୪ ମସିଦ୍ବାର ମ୍ଥାଇ ରାସ ୯° ଢ୍ରାରଖ ନ୍ଦଧନ ଗାଛୀଙ୍କ 
ଅସହ୍ଵମୋଗ € । ନ ଅପର୍ଵଧ ପାଇଁ ଧର୍ଵହ୍ରୋଇ, ବଗ୍ଟ୍‌ରରରେ ଛଅକଷଷ 
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i ଗାଜମଂଭକୁ ମହ୍ରାସ୍ଥାଙଗଙ୍କର ଦାନ 


କାଗ୍‌ଦଣ୍ଡ ପାଇଣଲ୍‌ ! ନଳ ଦୋଝି ବୋଲ୍‌ ୍ରାନ ସେ କନ୍ରଥତଲେ “ମୁ 
ଶ୍ଲୋସ କରେ ଯେ ଅସହଯୋଗ ଆନୋଲନଦ୍ଧାଘ, ମୁଁ ଗ୍ବରଭ ଓ ଇଂଲଣ୍ଡି 
୍ତଭସ୍ତ ଦେଶପାଇଁ ସତ୍ୂକାର୍ଯ କରଷାରଚ । ମୁଁ ଦେଖାଇ ଦେଇଚ ସେ 
ଦୁଇଦେଶ ଅସ୍ତାତ୍ତରକ ଅବରକ୍ଷାରେ ଅଛନ୍ତ୍ର । ମୋ ମତରେ ଉଲ ସହ୍ରଭ 
ସଦହ୍ନରଯୋଗ ସେଥର କରବା ମନ୍ଦ ସନ୍ଦ୍ରକ ଅସହଯୋଗ ମଧ ସେଦ୍ସପର କରବା | 
୧ ୯୪୮ ମସିଦ୍ରାରେ ନେଦ୍ରରୁ ସ୍ଥାଧୀଜ ତ୍ବର୍୍ତର ଗୁରୁତ୍ଵର ନକ ମୃଣ୍ଡରେ 
ଜେଇ ପଷାର୍ଚଥଲ୍େ । ସେ ଜଅ ଅର୍‌ ଜେଲ୍‌ ତ୍ତେଗି ଥୁଲେ ଓ ୩୬୬୬ ଦଳ 
କେଲରେ ଅଭବାଦ୍୍ରଜ ଦଦଝଥନ୍ । ଗାଛୀଙଜ ଜେହୁରୁଢ୍କ କାଙର 
ଭ୍ଦ୍ତ୍ର୍ଧ୍ରକାସ୍ତ ରୁଷେ ଗର୍ଡ଼ ଥଲେ । ଜେହୁରୁଙ୍କ ସମ୍ୃଦ୍ଧରେ ସେ କନ୍ଦୁୁଲେ 
“ସେ ସ୍ଵଚ୍ୁ ପଥର ଘର୍‌ ନମ୍ମଲ ଓ ଢାଙ୍କ ସଚ୍ତଯବାଦ୍ତ ଭାରେ ସତେର 
ଅବକାଶ ଜାଦ୍ରି । ଦେଶ ଢ୍ରାଙ୍କ ହ୍ରାଉରେ ର୍ଵପଦ ଓ ମୁ କାଣେ, ମୋ 
ଉତ୍ତରୁ ସେ ଠ କ ମୋ ପର୍‌ ରନ୍ଦ୍ରବ୍ତେ।” 

ଗାନ୍ଧୀଙ୍ଜୀଙ୍କର ସାଧାରଣ ଅନଣନ ବା ଆମ୍ମରଣ ଅନଶନ ବ୍ର,ଉ ଘ୍ଵଜ୍ମରତକ 
ଦ୍ୁଣ୍ଟି କୋଣରୁ ସମସ୍ତଙ୍କର ଅଚବ୍ରାଧୟ । ଏପରକର ଚାଙ୍କର ଘନ୍ଞ୍ଡ ସହକ୍ମ 1 
ଓ ଛଶୃସ୍ତ ଚନେଉତ ରା ତାଙ୍କର ଆନଶନ ବ୍,ଉର ଅଥ ରୁଝିଁ ଯାରୁନଥୂଲେ । 
ଗାଲୀ ନନଜେ ଏହାକୁ ଆସଣୁରନ୍ଖ ସତା ଚଲ କଦୁଥଲେ । ମାନ୍ତ ଏହ! ଦ୍ଵାର 
ଗାନୀଙ୍କ କୌଣସି ଗଵଳଜ୍ଞତତକ ବ୍ରା ସ୍ସାମ୍ମାଳକ ଅନ୍ୟାସ୍ ବା ଦୁର 
ସରକାର ଢଉଥା କନସ୍ବାଧାରଣଙ୍କର ଦୁଷ୍ି ଅକଷଂଣ କରପାରୁଥୁରେ, ଓ 
ଏହ୍ରାକୁ ଏନ୍ସ ଅନ୍ଯାସ୍ତ ଅଥବୀ ଦୁ ଭ ବରୁକ୍ରେ ଅସ୍ତଷ୍ପରୁପ ବ୍ଯବହ୍ରାର 
କରିପାରୁଥଧଵଲେ । ୯୯୩୬ ମସିଦ୍ରା ସେଷ ଞେମ୍ବର ମାସରେ ଗାନ୍ଧୀଇୀ 
ଜେଲ୍‌ରେ ଥବା ଅବସ୍ଥାରେ 2° ଉଜାରଖ ଠାରୁ ଆମ୍ଭରଣ ଅଜଶନ କରବା 
ନଷ୍ପର୍‌ ଘୋଷଣା କଲେ ।! କାରଣ ସେ ଜାଣିବାଲୁ ପାଇଲେ ସେ “କମ୍ୁଜାଲ୍‌ 
ଆଓ୍ଯୟାଡ଼” ବା ସାମ୍ଧ,ଦାସ୍ତ କ ନଷ୍ପର୍‌ି ପ୍ରଣସ୍ନ କର୍‌ ବ୍ର ଝିଶ ସରକାର 
ଅଷ୍ରାସ୍ଟୀ ବହୋବସ୍ତ ସ୍ତରୁଷ ସଂଖ୍ଯାଲ୍‌ଘ, ସମ ଦାସୁଙ୍କପାଇଁ ବଧୀନ ସ୍ତ୍ର 
ସ୍ଂରଶଖି ଉ ସ୍ଥାନ ନର୍କ ତ କରୁଥିଲେ । ବିଶେଷ କର୍‌ ଉଙସିଲଭ୍ଲକୁ ଜାର ଓ 
ସାମ୍ପ ଦାୟର ଇଲେକଙ୍କ ପାଇ ଏହ୍ର ବ୍ଯବସ୍ଥା ହ୍ରୋଇଥ୍ବବାର ଜାଣି ସେ 
ମ୍ର୍ଜଦ୍ତଭ ହେଲେ ¬ କାରଣ ଏହ ଶ୍ରେଣୀର ଲୋକମ୍ଭାନଙ୍କ ଜଵମ୍ମରପା ସେ 
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ଗ୍ଵକଜୀରକୁ ମହାସ୍ସାଇ୍ଗଙ୍କର ଦାନ ବ୍୩ 


ଆପ୍ରୀଣ ଚେଷ୍ଟା ରଲାଇଥ୍ବଲେ । ସେ ଅନ୍ଧୁଭ୍ବ କଲେ ଯେ ଏନ୍ସ ବ୍ଯବସ୍ଥା 
ଦଵାର୍‌ ହୁ ଧର୍ମ ଖଣ୍ତ“ ଖଣ୍ତ ହ୍ରୋଇସିବ ଓ ଧର୍ମଶ୍ଵକ ବ୍ଯାହ୍ରକ ହ୍ରେବ । 
ଛଅଦ୍ଦନ ମଧରେ ମିଲ୍ତତ୍ତ ଲାଚନ ମଣ୍ଡିଲ ଗଲୁ ରଦ୍ଵବା ସଷସ୍ଷରେ ଚ୍ଛ 
ହେବା ସଲରେ 2୬ ଭାର୍‌ଖ ଦ୍ଦ୍ରନ ଗାନ୍ଧୀଜୀ ନଣନ ତ୍ଵର୍ଲେ୍‌ । ଏହ୍ରୀର 
ଅଲ ବିଶେଷ ସଂଲ ହ୍ରେଲ୍ମ ଯେ କାଙ୍କର ଅନଶନ ସମସ୍ତ ମଧରତ୍୍‌ଟ ଅନେକ 
ଦେବାଲୟ୍ ହ୍ରରଜନମ୍ମାଳଙ୍କ ପାଇଁ ଉମ୍ତ୍ ଲୁ ହେଲ୍ଞ ବଣିଷ୍ଟ ଦ୍ଵନ୍ଦ ଉଦ,ବ୍ୟନ୍ତମାନେ 
ଅଷ୍ଟ ଶ୍ଯ ଜାଭତର ଲୋକଙ୍କ ସଦ୍ରତତ ପ୍ରଥମ୍ଚ କର୍‌ ଏକନ୍ଧ ଗ୍ଟେଜନ କଲେ, ବହୁତୁ 
ଗ୍ରାମରେ ଲୋକେ ଦ୍ରରଜନମ୍ଭାନଙ୍କୁ କ ଅରୁ ପାଣି ନେବାକୁ ଗ୍ରଡ଼ିଦେଲେ । 
ବନୁକାଲରୁ ସମ୍ଭାଜରେ ଚଲ ଅସୁଥ୍ରବା ଅବୁଆ ବାସନ୍ଦ ଗ୍ଵ୍କ ଗଲ୍ମ | 


ଗାନ୍ଧୀଜୀ ସ୍ାମ୍ଚ ¦ ଦାସ କ ଭେଦ ଷ୍ତ୍ବକୁ ଗ୍ଵକମଉତରୁ ସମ୍ପ ଅଲଗା 
ରଖିବାଲୁ ପାରୁଷ୍ଣାରୁ ଚେଷ୍ଟା କରୁଥ୍ଵଲେ । ଢାଙ୍କର କହଁମସ୍ବ ଜୀବନର 
ଇତତହାସ୍ସରେ ଦ୍ରନଧମ୍ସଲମ୍ଥାନଙ୍କର ସିକଯ ଓ ଭଜ,ଷ୍ଵବ ବଭ଼ାଇବା ଦଗରେ 
ଢାଙ୍କର ଜଵଦ୍ଯମ, ଜ୍‌ୟ୍ଥାହ୍ର ଓ କାର୍ଜୀପନ୍ଥା ଅମ୍ତର୍‌ ଅଷ୍ତରରେ ଲେଖା ରନ୍ଦ୍ରର | 
ଖଝିଲ୍ଵଝକ୍ତ ଆହୋଲନରୁ ଆରତ କର ଭ୍ତରରଭର ବିଭକ୍ରୀକରଣ ପରେ 
ମୂସଲମ୍ାନମ୍ଭାନଙ୍କର ନର୍ଵପନ୍ତ୍‌ ପାଇଁ ଆସ୍ତରଣ ଅଜଶନ କରିବାର ଢାଙ୍କର 
ଦୃଢ଼ ସ୍ରରଜ୍ଞା ସମଭ ପର୍ଯନ୍ତ ବରଥ୍‌ବା ସୀଘ କାଲ ମଧରେ. ଗାଛୀଜୀ କେବେ 
ହେଲେ, ଦ୍ର ମୁସଲମାନ ମୈ ଢ଼୍ୀଜ୍ଭର ପଥରୁ ବଚଲତ୍ତ ହୋଇ ନ ଥୁଲେ ! 
୯୯୪୬ ମରସିଦ୍ଵା ଅଗଷ୍ଟ ୯୬ ଉାରଖ ଦନ ମୁସଲ୍‌ମ୍ଥାନମ୍ଭାନେ ପ୍ରତ୍ଯକ୍ଷ ଫଗ୍ରା୍ତ” 
ଦଦବସ ଷାଲବାପାଲି ଜିନ୍ତ୍ରାଙ୍କ ଆଦ୍ଧାନର ସଂଲସ୍ପରୁଷ ଓ ୯୯୭ ମସିଦ୍ଵା ଅଗଷ୍ଟ 
୯୫ ପନ୍ଦର ଦନ ଗ୍ର ଓ ପାକସ୍ଥାନ ଅଲଗା ଗୁଜ୍ୟରୁପେ ସ୍ତତଣ୍ତିଂଭ ହ୍ରେବା 
ପଲେ ପଛେ ସେଉ୍‌ ନର୍ମିମ୍ଭ ହଉ୍ଯାକାଞ, ଲୁଣ୍ଠନ, ଲଷ୍ପେଷଣ ଘଵ୍ଚିବାଦ୍ଧାଗ 
କୋଵି କୋଝି ଲୋକ ମଲେ, ଗୃଦସ୍ସରନ, ଧନସବନ ଓ କୁ ମ୍ଟବସ୍ସନ ହ୍ରେଲେ, 
ସେନ୍ଦର ଦ୍ରଂସାବଭ୍ତ କୁ ଶାନ୍ତ କରପାରଥ୍ତତ୍ଭ କେବଲ ଗାନୀଙଜଙ୍କର ଅପରତସ୍ବୀମ 
ନେ ଭକଶ୍ତ ଓ ସ୍ରାହ୍ରସ । ଏ ଶର୍ତ ଓ ସାହ୍ରସର ଦୁଷ୍ଠାସ୍ତ ସୃସ୍ଯସ୍ସରେ ବ୍ରଲ 
ମାଧ ସକ ର ପରଦ୍ରାସ ସ୍ବରୁପ, ଅଦ୍ଦ୍ରଂସାର ସେହ୍ସ ନିଉ 1 କ ସ୍ରଗ୍ଳର୍‌କ 6 
ଳଞ୍ଟାପର ସେବକ, ନର୍ମ ଆଉତଭ୍ତାସ୍ତୀର ଦୁଂସାଗ୍ଟେଶରେ ସ୍ତାଣ ଦୁଗ୍ଵଇଲେ୍‌ । 
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୪ ˆ" ଗ୍ଵଜମୀଭିକୁ:ମହାସ୍ଥାଜ୍ଗୀଙ୍କରଂ ଦାନ 


ଝ୍ମଭଭାରେ ଅସୀନ ସ୍ତରଦ୍ରନ୍ଦୀ ଗୋଣ୍ଠୀପ୍ରର ବ୍ରପଦର ଆଶଙ୍କା ଥଲେ 
ଅଥବା ସେହ୍ଵବଗାଷ୍ତୀ ଅସୁବଧାକନକ ପରସ୍ଥି ରର ସମ୍ମୁଖୀନ ହେଲେ, ସେନ 
ଅବସ୍ଥାରୁ ଗ୍ଵଜମ୍ୀରକ ମ୍ଭ ଜ୍‌ଠାଇବାକୁ ଗାନ୍ଧୀଜୀ ଅବାଞ୍ଚିଜୀୟ ମନେ 
କରୁଥ୍ଠଲେ ! ୯୪୨୪ ମସିନ୍ସା ସେବୃଆସ୍ର “ମାସରେ ସେଢେବେଳେ ଗାଛୀ 
ଜେଲରୁ ମ୍ରକ୍ ଦହ୍ରେଲେ ଓ ସରକାର ତାଙ୍କର ଛଅବଷ କାର୍‌ଦଣ୍ଡରୁ ଗ୍ଵେଗ 
ହୋଇ ନ ଥଵବା ଅଂଶ ଗ୍ରଉଦେଲେ, ସେୟ ସମ୍ସ୍ତରେ ଭ୍ଵରଭର ବହୁ ସ୍ଥାନରେ 
ସନ୍ତ୍ରାସବାସ୍ରୀ ଦଲମ୍ଭୀନଙ୍କର ଦ୍ରଂସସାସ୍ଥକ-କାର୍ଯା ଦେଡି ଅଭଶସୟ୍ଟ. କ୍ଷ ବଧ 
ହ୍ରେଲେ । ସେ ଲେଖିଥ୍‌ଲେ ଅନମ୍ତରେମ୍ମାନେ ସ୍ରରଞ୍ଞାବକ୍କ ହୋୋଇଥ୍‌ଲେ ସେ 
ଆନ୍ତ୍ରେମାନେ ଶାସକଟେ ଣ୍ଟୀର ପ୍ରଭଦ୍ରନ୍ଧୀ ଅଥବା ସହ୍ରଯୋଗୀ ସମ୍ଭସ୍ତଙ୍କସ୍ରର 
ଅଥବା ଷରଷ୍ପର୍‌ ସ୍ତର ଅଦ୍ଧଂସ ହେବା । ସେମ୍ଭାନଙ୍କର ଦୃଦୟ୍ଟ ଭରଉରକୁ ଆମ୍ଭର 
ନବେଦନ ପହଞ୍ଚାଇବା ଓ ସେମ୍ଭାନଙ୍କ ଭୂଜରେ ଥିବା ଯେତେ ଭଲ ଗୁଣ 
ସଦ୍ଛୁକୁ ସନି ୟଠ କରବା | ଅମର ସ୍କାଥସ୍ବାଧନ ଖାଲ ତାଙ୍କୁ ଭସ୍ଟସ୍ଵଭ କରବା 
ଜାହ଼ି । ଜାନ ଅମ୍େମ୍ମାନେ ଏଦବ ପ୍ରତଶ୍ର୍‌ଭ ପାକ୍ପନାହୂ । ଅନ୍ତରେ୍ଭାନେ 
ପ୍ରରଦୃନ୍ଦୀମ୍ାନଙ୍କସ୍ଥର ଅସଦ୍ଷ୍ପୁ ହ୍ରୋଇଅନୁ । ଆମ୍ଭର ନଜର୍‌ ଦେଶର 
ଲୋକମ୍ଭାନେ ଅତ୍ତମ୍ଭାନକ୍ସ ସନ୍ଦେହର କରୁଅଛନ୍ତ୍ । ସେମ୍ମାନେ ଅନ୍ଦ୍ରଂସା ସରେ 
ବ୍ରଶ୍ବାସ କରି ଆାରୁନାହ୍ାନ୍ତର । 


ସୂନଣ୍ଡ, ଦଧି ଖସ୍ଟ ସୃଧ୍ୟସୀ ଯୁକ୍ତର ମଧ୍ୟତ୍ଵ୍ୁଗରେ ସେଭେବେଲେ, ବେନ 
ବହୁ ବପର୍ଯାୟଟଗଷ୍ତ ହ୍ରୋଇଥ୍ତତ୍ମ ଏବଂ ଆମ୍ଭଦେଶର ନେତାମ୍ଭାନଙ୍କମଧରୁ 
ଅନେକେ ଏହ୍ର ଅବସ୍ଥାର ସୃସୋଗ ନେଇ ବ୍ର ଵଝେନ ବରରୁକରେ ସମ୍ଭସ୍ତ ଶର୍ତ 
ବ୍ରିନସଯୋଗ କର୍‌ ଅନ୍ଦୋଲନ କରିବାକୁ ଦୁତ ଭ୍ଵବରେ ଦାସୀ କରୁଥଲେ, 
ସେଭେଗବେଲେ ଗାନ୍ଧୀଙ୍ଜୀ ଏଦ୍ ସ୍ତମ୍ଥାବର ପ୍ରରର୍ବେଧ କରଥିଲେ ! ସେ କଦ୍ଦ୍ରଲେ 
“ଆଜ୍ଜେମ୍ମାନେ ଇଂଲଣ୍ଡର ଧ୍‌ ସୂ ଭ୍ଵତ୍ତରୁ ଆମର ସ୍କାଧୀନ୍ା ଲୋଡ଼ ନାହୁଁ | 
ଏହ୍ରୀ ଅନ୍ଦ୍ରଂସାର ମ୍ଭାଗ ନ୍ଲଦ୍ଧେ ¡ ” ସେ କେବଲ ବ୍ୟଣ୍ତଗର୍ତ ସତ୍ୟାଗ୍ରହ କରବା 
'ସଷସ୍ପରେ ଗ୍ଵକି ହୋଇସ୍ତଲେ । କାରଣ ଘ୍ତରଭତର ବଡ଼ଲ୍ମଃ ଢେନ୍ଦ ବାଧନ 
ସଘ୍ତଵର ଷଗ୍ଵମଣ ନ ଜେଇ ନଜେ ନିଜେ ଭ୍ତରତ୍ତ ୟୁଵ୍ଞରେ ଯୋଗ ଦଲ ବୋଲ୍‌ 
ଘୋଷଣା କଲେ ଓ ଭ୍ରଖସ୍ ସୈନ୍ଯମାନଙ୍କୁ ଯୁ ସେଞ୍ଷକୁ ପଠାଇବ୍ରାର 
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ର୍‌ଜସୀରତ୍ଧ ମହରାସ୍ଥାୀଙ୍କର ଦାନ ୫ 


ନଷ୍ପର୍୍‌ି କଲେ । ଏନ୍ସ କାର୍ଫାର୍‌ ସ୍ତରବାଦ ଜଣାଇବାପାଲି ଗାନ୍ଧୀଜୀ ବ୍ଯକ୍ତଗଉତ 
ସତ୍ୟାଗ୍ରହର ପାଲି ଅନ୍ଧୁମତ୍ତ ଦେଲେ । 


ଚଲିତ୍ତ ଶତ୍ତା୍ଦୀ ଅସୃ୍ତକ ତ୍ରଂସ୍ସାର ବ୍ରକଶାଲ ର୍ଷ ଧର୍‌ ଠ ଆ 
ହୋଇଛ । ମହ୍ରାସ୍ଥାଗାଧୀ କେନେଡ଼ି ଭ୍‌ ତାଦୁସ୍କ ୍ାଶିଁନ ଲୁଅର କିଙ୍ଗ 
ଦ୍ଧଂସାର ବଲି ହେଇଚନ୍ତି । କରନ୍ତୁ ଗାଛୀକ୍ଙ୍କର ଧୀର ଗମ୍ଭୀର ବ୍ରାଣୀ ଏତ୍ସ 
ଯୁଗର ନଣ୍ଟର ଦ୍ରଂସ୍ଥାସ୍ଥକ ଦଭଵଷ୍େକନା ମଧ୍ଯରେ ପରଙଷ୍ଟ୍ରାର ଶୁଣ୍ଠାଯୀଦ୍ବଚ । 
ଗାନ୍ଧୀଜୀ ଆମ୍ଭକୁ ଦେଖାଇଛନ୍ତ୍ର ଯେ ମନ୍ଦକୁ ସ୍ତଭଗ୍ଵେଧ କରବାପାଇ ଅନ୍ଦ୍ରଂସ 
ମାଗ ଅଛୁ । ସୃଥ୍ଵଝାଯାକ ଏହ ମାଗ କଟ୍‌ ଆାରୁଛନ୍ତ୍ର ଓ ସାମ୍ମାକକ ନ୍ୟାୟ, 
ବର୍ତ୍ତ ସାମ୍ୟ ଏବ ଗ୍ଵଜସରକ ମ୍ପାଧୀନଉା ଲ୍ଲାଭ ଗାଇ ଏହ୍ଵ ମାଗ ଅଲ୍ଲୁସରଣ 
କରୁଛନ୍ଧ୍ତ । 
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RELEVANCE OF GANDHIN POLITIACAL 
IDEAS FOR THE MODERN WORLD 


Dr. Benudhar Pradhan 


Gandhiji is often chided as & revivalist, and 
an obscurantist, in the realm of economic 
doctrine, It is argued that through his advocacy 
for revival of the spinning-wheel, cottage and 
small-scale industries and labour-intensive 
methods of production and downright opposition 
to big machines and factory system of production 
he was making a vain bid to bring back the 
bullock-cart economy to India, While in the 
economic domain, he is a controversial figure, and 
is considered as a pedastrian, yet in the realm of 
political ideas, he was far ahead of the nuclear 
age, nav, the age of the space-craft, trying to 
trot the surface of thé moon, 

Strictly speaking Gandhiji was not a politi- 
cian. No doubt he galvanised the Indian 
liberation struggle by championing the cause of 
the masses and thereby enlisting their support, 
and changed the tenor of the movement by 
adding sociel and economic horizons to the 
political struggle. He was the spirit behind the 
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Indian National Congress, the Vanguard of the 
Indian nationalists, whether a member of the 
Party or not, whether holding any office in the 
Party or otherwise, he was the chief spokesman, 
of the Indian nationlism in ferment in relation 
to the British Government, and her representa- 
tives. He was the politician-par-excellence of 
resurgent India, treading the steps of the 
Buckingham Palace. Yet Gandhiji was not & 
politician in the accepted sense of the term. He 
was essentially a deeply religious man. It was 
only by an accident that he was drawn to thc 
political arena. The historical forces pushed 
him to the forefront of Indian politics. Yet 
although he embraced politics deliberately, he 
had no mean ambition to occupy a position of 
vantage, or capture any office of profit, or to 
seek any personal laurel in Independent India. 
When independence came, instead of indulging 
in the scramble for power, or office, Gandhiji was 
fasting in Beliaghata, brooding over the evils of 
partition. If he stepped into the arena of 
politics, his was a disinterested motive, of redee- 
ming politics from the slough of immorality and 
irrationality, and lend it a moral, rational, and & 
religious tone and temper, 
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As Gandhiji has himself said : 


“If I seem to take part in politics it is 
only because politics to-day encircle 
us like the coils of a spake from which 
one cannot get out no matter, how one 
tries I wish to wrestle with the snake, 
«seer + I am trying to introduce religion 
into politics.” 


Politics in the modern world has degenera- 
ted into a game whose governing rules are cupp- 
ing and. craft, expediency and unscrupu!ousness. 
It may ‘not be necessarily immoral, but it is 
atleast & End justifies the means and 
Machiavellism is normally considered as the 
supreme political virtue. But Gandhiji tried 
to salvage politics from the debris of amorality 
and Machiavellism, and spiritualise politics. 
Gandhiji demonstrated by his conduct that poli- 
tics is not only inseparable from ethics, it is 
simply the extension of ethics to the realm of 
public affairs. For Gandhiji, means was as 
important as ‘the end, or still more important 
than the latter, Politics was not an exception 
to it according to Gandhiji.- It must be grounded 
on truth and shall employ the implements of 
non-violence and satyagraha to achieve its goal. 
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While Gandhiji spearheaded the Indian 
revolt against the British-raj in Indie, he did not 
harbour bitterness or animosity against the 
British Government or the British people. He 
was a true friend of the Britishers, who was 
never smitten by rancour or bitterness although 
waging a constant war against British ‘Imperia- 
lism. Even during the war of liberation, he did 
never deviate from the principle that the means 
must be pure and noble, and if liberation from 
British dominion was a noble end, the means 
must be equally noble, and shall be founded 
on love and non-violence. Truth and nop- 
violence showed him the way that one should 
not take advantage of the distress of his adver- 
saries, to win a point or to gain a political 
advantage, Politics was not a questian of tactful 
bargaining for Gandhiji. It was a question of 
high moral principle, duty and sacrifice, and love 
of the adversary. Hence although he was fight- 
ing the war of the Indian settlers egainst the 
white Governments of South Africa, yet during 
the Boar-war and the Zulu rebillion, he organised 
ambulance corps in defence of the Natal Govern- 
ment, Subsequently when the World War I 
brokeout, Gandhiji’s co-operation with the 
British Government was not wanting On his 
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way home, he organised volunteers in defence of 
the British Government’s war-effort and on his 
arrival in India, he persuaded the Indian politi- 
cians to suspend the agitation during the war 
and resume the same after the termination of 
the war. It may look as an irony of history 
that Gandhiji, the Father of The Indian Nation 
would accept decoration from the British 
Government for his services to the imperialistic 
war waged by Great Britain He also adopted 
the same line of policy after the outbreak of the 
Second World War. 


Hence although a politician—of course not 
in the accepted sense of the term—his political 
scruples, inherited from his experiment with 
truth would not condone selfishness, but would 
extol self-suffering as the highest political virtue 
and diplomatic instrument to fight the adversary. 
A revolutionary that he was, he fought the battle, 
not with arms and ammunitions, either conven- 
tional or nuclear, but with fasting and seli- 
suffering. the technique being directed not at 
coercing the adversary physically, nor to extort 
from him concessions, by inflicting on him suffer- 
ings, but by coercing him psychologically, 
rousing in.bim sympathy and pity, and by 
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converting him to-your way of thought. Hence 
although; Gandhiji was the Knight Errant, figh- 
ting the'battle of the weak, against suffering 
and injustice, yet he fought the battle with an 
instrument, least depended upon, for wagipg 
war. He played the game of Real Politic with 
an overtone of idealism and spiritualism, That 
the Karen rebels of Burma, seated around the 
fireside, read Mabatma’s solution or late Martin 
Luther King, fought non-violently for the civil 
rights of the Negroes, or-the Czechoslovakian 
youth putting up very recently, non-violent 
resistance against the Soviet occupation forces 
are epitomes of inherent wisdom of Gandhian 
political ideas, and its relevance for the modern 
world. 


Gandhian concept of non-violent state has 
also its relevance for the modern world, rather 
the only relevant theory for the modern .world. 
"Whether it is the Fascist or the Nazi state or the 
Communist or the Socialist State, there has been 
so much arrogation of powers by the state that 
the individuals are helpless spectators of diminu- 
tion of their own power and dignity. With the 
coming into vogue of the recurring economic 
crises, centralised state planning, and prolifera- 
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tion of situations, that make emergencies normal 
feature of modern life, the state and the Govern- 
ment have become the repository of all power 
and dignity, and the power and dignity of the 
individual is at a discount, Thus with every 
increase in the dimension of state powers, the 
scope for the blossoming of individuality dwind- 
les in the reverse direction. The tragedy of the 
modern world with such accretion of the powers 
of the state has been very appropriately highli- 
ghated by Sri Bertrand Russell thus : 
“Fhere js over a large part of the 
earth’s surface, something not unlike 
a reversion to the ancient Egyptian 
system of divine kingship controlled 
by 2 newly priestly CABLE rere erro eoceveroocs 
Individual initiative is hemmed in 
either by powerful state or by power- 
ful corporations,” 

The problem that stares at the face is how 
to restrain the authority of the state and the 
Government, and open & wider vista for the 
proliferation of individual initiative and origina- 
lity. Gandhiji provided the answer by contriving 
a non-violent state as the immediate objective 
and complete evaporation of the state as the 
ultimate goal, 
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A socially conscious individual occupies the 
centre of the stage in Gandhiji’s svheme of social 
and political organisation. Although the prospe- 
rity of the society is never to be lost sight of by 
the individual, yet the development of the 
lattcr, his mental, moral and material growth is 
of primary significance in a social framework, 
Gandhiji’s ideal society is one where the indivi- 
duals are socially conscious beings, ewaere of 
social responsibility and practising cent per cent 
personal Swaraj, or self-rule, In such a state of 
human and social relationship, the State shall be 
a superfluity, But while in the ideal society of 
his conception, where individuals are socially 
conscious beings practising self-restraint or 
personal Swaraj, the state shell be superfluous, 
yet due to the imperfection of men they fail to 
develop and exhibit a socially-conscious and 
socially-oriented conscience and fail to practise 
8elf-restraint in their social relationship, Hence 
the need is felt for a coercive and force-employing 
agency, to ensure sociability in the individual} 
and make him perfect fit in the social frame- 
work. The state is such an organisation, & 
force-employing and coereive organ. Accordingly 
said Gandhiji, ‘The state represents violence 
in & concentrated and organised form,” 
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Thus the state of the modern world accord- 
ing to Gandhiji, based on violence and coercion, 
is not an ideal objective, but a necessary evil, 
necessitated because of the imperfections of 
individuals. It is a means to the end, the end 
being the mental, moral, and the material deve- 
lopment of the individual, or the development 
of his best-self, Hence arrogation of powers by 
the state and diminution . of the dignity of the 
individual is viewed by Gaudhiji with alarm and 
apprehension, 


“[ Jook upon an increase in the powers 
of the state with the greatest fear 
because while apparently doing good 
by minimising exploitation, it does the 
greatest harm to mankind by destroy- 
ing individuality which lies at the 
root of all progress.”’ 


As a corrective against the all-pervasive 
authority of the centralised state, Gandhiji 
visualised a decentralised system of social orga- 
pisation, wherein, the powers, authority, and 
directions of the state are reduced to a minimum. 
Gandhiji would commend that state which enjoys 
least amount of power exercises least amount 
of authority. “I suggest” he once remarked 
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“that if India is to evolve along non-violent 
lines, it will have to decentralise many things.” 
Accordingly the pattern of political and social 
organisation that shall eliminate the oddities and 
absurdities of the all-pervasive authorities of the 
state which sets the individuality and dignity of 
the citizens at naught, is a community of self- 
sufficient and self-governing villages where socia- 
bility and voluntary, co-operation forms the 
bedrock of normal social behaviour. The self- 
governing and self-sufficient villages shall be 
communities where individual freedom and the 
dignity of the individual! shall occupy the centre 
of the political stage. The function of the state 
shall be confined to ensuring ithe enjoyment of 
freedom by the individual and paving the path 
for its furtherance, in the social framework 
instead of crushing and cramping their growth. 


Hence the social and the political system, 
that solves the problems of the centralised and 
bureaucratised, modern state system has been 
protrayed by Gandhbiji thus : 


“1n this structure composed of innumer- 
able villages ...... . life will not be & 
pyramid with the apex sustained by 
the bottom. But it will be an oceanic 
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circle whose centre will be the indivi- 
dual always ready to perish for the 
circle of villages, till at last the whole 
becomes one life composed of indivi- 
duals. The outer circumference will 
not wield power to crush the inner- 
circle, but will give strength to all 
within and derive its own strength 
from it.” 


Gandhiji’s strategy of Non-violence in poli- 
tics has also its relevance in the world torn by 
the cold war and ideological cleavages and 
studded with nuclear and thermonuclear weapons. 
After the invention of nuclear and thermonuclear 
weapons, the world has so much been drawn to 
to the brink of disastrous wars that human survi- 
val poses a grave problem, It has therefore 
been calculated that nuclear war if there shall be 
any, shall not leave behind victor or the van qui- 
shed, As Sir Bertrand Russell has very appro- 
priately observed, in case of a nuclear war, 
“Neither side can defeat the other except by 
defeating itself at the same time,” Hence in 
the world threatened by nuclear holocausts any 
saner and sober method of settling int2rnational 
disputes, that shall extort victory for both the 
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sides shall have to be fought with non-violence, 
love, faith and understanding, It won’t be 
inappropriate to quote with approbation one of 
the great scientist and Noble-laureate W. Heisen- 
berg, 


“Hence it seems that Gandhiji’s way 
of thinking can lead directly into the 
political structure of the future world, 
in which a nation might be much 
better protected by not possessing 
atomic weapons than by having them, 
or might pursue its own interests much 
more efficiently by participating in 
the interests of other nations than by 
ignoring them, It was the unique 
example given by Gandhi which 
demonstrated that the most sincere 
personal engagement combined with 
complete renunciation of violence can 
lead to great political success, We all 
are indebted to him for this example,” 


Thus the Gandhian strategy of non-violence 
in politics, has not only its validity for a resur- 
gent people, fighting for nationhood; it has also 
its relevance as a remedy against the centralised; 
bureaucratised, and all pervasive powers of the 
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modern state that compromises the dignity of 
the individual and more so for the modern world 
that is studded with nuclear ‘weapons and drags 
us perforce to the brink of thermo-nuclear 
holocausts. It is now high time that statesmen 
the world over, grasp the relevance of Gandhian 
technique for the modern world and take timely 
steps to reorganise the national and international 
policy in line with the Gandhian prescription so 
that the world is rid of much of avoidable social 
and political tension, 
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EQUALITY : AN ASPECT OF GANDHIAN 
POLITICAL ECONOMY. 


T, Satpathy, 
Dept, of Economics, B. J. B. College, 


Gandhiji was essentially a practical idealist 
continuvousiy striving throughout his life for 
creation of an ideal society -solidly based on the 
foundation of equality-economic, political and 
social. A correct appreciation of his concept of 
economic equality has naturally to be viewed 
from a larger angle encompassing the entire 
horizon of his economic philosophy, Gandhiji 
wanted the replacement of the ‘direct economy 
of needs’ and money values by life values. He 
cherished the dawn of a society founded on 
economic simplicity eliminating gross economic 
materialism. He frequently pointed out the evils of 
the present monetization of our economy- He had 
fully realized that the predominance of economic 
motive would inevitably breed violence, inequa- 
lity and consequent degradation of human values. 
His treatment of economic equality is tinged with 
socio-economic-cum-moral issues, He had an 
irresistible passion for social, economic and 
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Political transformation and reconstruction and 
he had chosen non-violence as the most potent 
weapon for all these. Gandhiji was an Utopian 
and means were very fundamental to him: He 
stressed decentralization and non-possession- To 
bim the only alternative to the danger of robo- 
tism was humanistic communitarianism. Asa 
reformer of extraordinary merit, be made a 
through disection of the body politic and had a 
microscopic view of its ailments. Gandbhiji’s 
analysis of economic inequality can be illustrated 
by an observation of Kjelien, kjellen once ventured 
an observation that “ Occassion makes the thief,” 
This amply demonstrates the prevalent flaw in 
society and environment and also simultaneously 
stresses the pressing need for economic and social 
reforms. This rejects the thesis that “The thief 
can find out Occassions,” This is probably clear 
in Gandhiji’s analysis wherein we find an elabo- 
rate note asto how the present civilization with 
all its manifestation of inequality has brought 
about degeneration, 

Economic equality to Gandhiji meant aboli- 
tion of the enternal conflict between capital and 
labour: With very deep concern to the poor he 
wrote “The Contrast between the palaces of 
New Delhi and the miserable bovels of the poor 
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labouring class nearby cannot last.” He conti- 
nued “The contract between the rich and the 
poor to-day is a painful sight- The poor villagers 
are exploited by the foreign Government and 
also by their own countrymen—the city dwellers, 
They produce the food and go hungry. They 
produce milk and their children go without it. 
It is disgraceful. Every one must have balanced 
diet, a decent house to live in, facilities for the 
education of one’s children and adequate medical 
relief.” These few sentences simply show his 
deep concern for the have-nots and the under- 
dogs. In fact he lived upto the maxim “Wherever 
pain is, there am 1.” In clear, unambiguous 
and categorical terms he showed the extent 
nature and consequences of inequality prevalent 
now. 


Attainment of equality to him meant ‘‘the 
levelling down of the few rich in whose hands 
are concentrated the bulk of the nation’s wealth 
on the one hand and a leveling up of the semi- 
starved, naked millions on the other, A non- 
violent system of Government (which was very 
dear to Gandhiji) is not possible so long es this 
wide gulf between the rich and poor persists.” 

Economic equality of Gandhiji’s conception 
did not actually mean that every one would 
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have exactly the same amount. He did not stand 
for complete equality of wealth and income. To 
him equality meant that every body should have 
enough for his needs, To illustrate this point he 
cited several examples. A fair analysis of all his 
writings and illustrations would take us to the 
inevitable conclusion that to him the real 
meaning of equality was “To each according to 
his need??, This conclusion has courted two sets 
of diametrically opposite comments and criti- 
cisms. 

One school of thought brands Lis thinking 
on these lines as purely Marxian. To them Karl 
Marx has exactly advocated this system of each 
according to his need and this is purely eocialism. 
However Gandhiji has his own thought provoking 
answer to this criticism He said that he had no 
quarrel with Marxism or Communism as such, He 
would have gladly embraced non-violent socialism 
to usher in economic equality. He, in fact differed 
from Marxism in methods and means, He writes 

.**There is gross inequu lity to-day, The basis of 
socialism is economic equality. There can be no 
Ramersjya in the present State of inequitous in 
equalities in which ao few roll in riches and the 
masses donot get even to eat, I accepted the theory 
of socinlism even while I was in South Africa. My 
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opposition to the socialists and others consists in 
attacking violence as a& means of effecting any 
lasting reform”. He, in fact gave a clarion call 
to all truthful, non-violent and pure-hearted 
socialists to join hands to establish a socialistic 
society in India. 


Again the same analysis which was termed 
as Marxian was also condemned as reactionany. 
The leftist thinkers considered Gandhiji’ s 
advocacy of ‘to each according to his need’ as a 
reactionary thought giving a prop to the bour- 
geoisie to perpetuate inequalities of wealth saying 
that Gandhiji peeded a revolution pionnered by 
bourgeoisie and was a true representative of the 
said class and hence tried to safeguard their 
interests by pleading that each should get on the 
basis of his need, Well, this criticism had clear 
answar from Mahatma. He distinctly said “Let 
pone try to justify the glaring difference between 
the classes and the masses, the prince and the 
pauper, by saying that the former need more, 
That will be an idle sophistry and travesty of 
my argument”, This critieism also loses much of 
its validity when we see what a profoundly 
revolutionary phenomenon was brought about 
ly the so called reactionary ideas of Gandhiji. 
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The Gandhian technique for bringing about 
an egalitarian society is basically an ethical 
consideration. He evolved the .concept of 
Statutory trusteeship as an instrument for 
attainment of economic equality. He said that 
the owners of wealth should chose between 
classwar and voluntarily converting themselves 
into trustees of their wealth. He predicted that ‘‘a 
violent and bloody revolution is a certainty one 
day, unless there is a voluntory abdication of 
riches’. This trusteeship meant “‘chat the owners 
of wealth would be allowed to retain the steward- 
ship of their possessions and to use their talents 
to increase the wealth, not for their own sakes, 
but for the sake of the nation and therefore 
without exploitation the state would regulate the 
rate of commission which they would get 
commensurate with the service rendered and 
its value to society, Their children would inherit 
the stewardship only if they proved their fitness 
for it.” Gandhiji said that with the advent of 
independence, all the capitalists would have an 
opportunity of becoming statutory trustees, But 
such a statute “will not be imposed from above, 
It will have to come from below. When the 
people understand the implication of trusteeship 
and the atmosphere is ripe for it the peaple 
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themselves beginning with Grama panchayats 
will hegin to introduce such statntes.Such a 
thing coming from below is easy to swallow. 
Coming from above, it is liable to prove & dead 
weight”. Gandhiji not only enunciated the conce- 
ption of trusteeship but went on to point out 
that trusteeship can be achieved by means of non- 
cooperation, He said ‘‘No person can amass wealth 
without the co-operation, willing or forced, of 
the people concerned”, This concept of 
trusteeship came out of his conviction that after 
the honourable livelihood is met, the rest of the 
wealth belongs to the community. Further 
clarifying the stand he said “I want them out 
grow their greed and sense of possession and 
come down inspite of their wealth to the ievel of 
those who earn their Jivelihood by labour”, Hence 
concept of trusteeship is a question of conviction 
and a principle of unadulterated non-violenee, 
According to Gandhiji the root of the doctrine 
of equal distribution lies in the trusteeship of 
the wealthy for the superfluous wealth possessed 
by them. 

This idea of trusteeship has evoked many 
uncharitable comments from many a quarters. 
It has not only been termed as a reactionary 
concept designed to maintain status quo in 
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distribution of wealth and income, but also has 
been ridicn’ed to he a lega! fiction. Further the 
critics have found that selfishness of individual 
in all ages is acsumed to be more or less of equal 
degree and seen from this angle the trusteeship 


of Gandhiji sounds like Divine Right Theory of 
Kinge. 


Introspective, as he was, Gandhiji has been 
clearly conscious of this criticism. but he still 
struck to his point. He said “1 adhere to my 
doctrine of trusteeship inspite of the rifdicule 
that has been poured upon it, It is true that it 
is difficult to reach. So is non-violence difficult to 
attain. But we made up our minds in 1920 to 
pegotiate that step. We have found it worth the 
effort’”’, He stoutly refuted the criticism that the 
concept of trusteeship is reactionary and said 
that he had no hesitation to accept non-violent 
communism, which is explicit in the first verse 
of Ishopanisad. He thought that trusteeship is 
not a legal fiction but is attainable in practice 
by non-violent non-cooperation. He also rejected 
the criticism that trusteeship is like Divine Right 
theory. Fe said that trusteeship is the life force 
of humanistic communitarianism. Finally 
Gandhiji made it clear that our society might 
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not reach the goal, but it should be the duty of 
every true Indian to set his sail to-wards that 
goal of equality and no other, 
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Political Philosophy of Mahatma Gandhi 
By-Hari Hara Das. 


Gandhism is not an utopian political idesl, 
a distinctive political creed or a mere philosophy 
based upon armchair theorsing, Unlike other 
modern isms, Gandhism does not prescribe rigid 
rules or any particular pattern of life for guiding 
the people, Gandhiji had no pretentions to be 
a philosopher or for that matter to propound 
any ism with distinctive features to guide 
either individual or group activity. He was 
essentially & religious man—a man of action and 
intuition, He was a realist and a pragmatist 
and the tinge of mysticism which was some 
times noticed in his activities was largely due 
to the fact that he received his marching orders 
from God. In his own words, he was not a politi- 
cian masquarading as a religious man, but & 
religious man who was dragged into politics, 
because of his great concern for fellow human 
beings. He was a humanist and had tremendous 
faith in the essential goodness of man. 


Gandhiji’s deep concern for the exploited 
mass of India dragged him into the hot bed ol! 
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politics for emencipating them from the yoke 
of foreign domination. The achievement of 
Swarsj therefore was the bighest ideal and 
Gundhiji adopted the non-violent means as the 
instrument of his political programme, Grndhism 
is a product of the practical experience of 
Mahatma Gandhi, He practised, whatever he 
professed and did not ask the people to follow 
something which he had not practised in his 
own life. These principles, which were followed 
by Mahatma Gandhi were woven into a political 
philosophy by his followers under the label of, 
Gandhism. Gandhiji did not find any difference 
between thought and action, with him to think was 
to act. Comparing !horean and Gandhiji, Pyarelal 
writes, there is no logic and s}stem building 
in their political philosophy. Both are essentially 
truth seekers and truth speakers, In the preface 
to his book. “The political philosophy of Mahatma 
Gandhi and Sarvodaya,” Dr. V. P, Varma has 
rightly observed that “‘Gandhism does not have 
the philosophical depth and subtelity of 


academic analysis which is found in the works 
of Plato, Sunkara and Kant, but there is a 


tremendous impact of Gandhian teachings in 
Indie and the world.” He again writes that, 
“Gandhij’s strongest point is that he attempted 
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to live according to his teachings, The sincere 
effort for the practical realisation of his ideas 
in-his own life, in the lives of the inmates of 
the Ashrema and in the social, economic and the 
political life of India, imparts to Gandhian 
teachings a great solidity,” 


The modern world sent asunder as it is by 
mutual hatred and conflict, strife and war, 
badly needs the Gandhian message of truth, 
love and nonviolence for eradicating the 
maladies, To-day there is lack of harmony not 
only between man and man, class and class and 
nation and nation but also within the man him- 
self, Possibly at no other time in human history 
the entire human race was faced with the danger 
of being completely, annihilated, Scientific and 
technological developments while increasing 
the destructive power of the individual. a 
millionfold, . have miserably failed to achieye 
the development- of the moral personality, of 
the individusl ip equal properation. This has 
given rise to- diplomacy of the worse type, 
Duplicite, power-politics, war, exploitation, 
suppression of the people by force and territorial 
aggrendisement have characterised the modern 
yzorld civilization, Human soul. is depraved anf 
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through a continuous process of degradation 
and demoralisation man to-day is compelled to 
behave like a brute. Machiavellian double 
Standards, Hobbesian absolutism and Hegelian 
deification of state power and war have formed 
the very basis of political relationship in the 
modern world. Toomuch’ emphasis on material 
values and almost a criminal negligence of the 
spiritual aspect of life has given rise to violent 
wars, hated of each other, absence of respect 
for human-virtues, chaos and confusion, 
Treachery and duplicity have become the order 
of the present day world. In the absence of the 
moral and spiritual elevation of the human 
society, we will not be able to enjoy the fruits 
of these scientific and technological develop- 
ments as we may destroy ourselves due to our 
foolishness. The only corrective for this stace 
of affairs is the whole hearted acceptance of 
the philosophy of life propounded by Gandhiji 
and the establishment of an essentially non- 
violent society based upon the principles of 
love and truth. 


Gandhiji was a patriot who fervently 
desired the independence of India from the 


yoke of foreign domination. He bad immense 
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contribution t9 the rise and development of 
Indian nationalism. The Indian national 
movement aschieved new dimensions under 
Gandhiji’s leadership. He adopted the new 
techniques of Satysagraha, the civil-disobedience 
movement, fasting and the boycott of foreign 
goods and with the help of these symbolic non- 
violent weapons he could spread patriotic ferver 
through the lengthand breadth of Indias. The 
whole of India stood like one man behind him, 
never have fought with his novel method 
of nonviolent struggle against the British 
imperialists Gandhiji became the most 
dynamic force in the political and spiritual 
life of India. The Indians could never 
have fuught the gigantic British army by using 
force, because they could have suppressed it by 
using still greater force, which they commanded, 
Gandhiji’s patriotism an nationalism made him 
the most vital force during the pre-independence 
period and his life and activities were identified 
with Indian’s struggle for national independence, 
But his natiopalism was not the narrow and 
aggressive nationalism which leads to territorial 
aggrendisement war and imperialism. He him- 
self suggested a federal world . state, based on 
self-determination of all people and economic 
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justice. He wrote in a French paper “my 
nationalism is intense internationalism,” He 
had his support for all the people who were 
supressed and exploited by the imperial powers, 
In that: sense he was a true internationalist. 
According to Dr, Ralph Bunehi, though 
Gandhijl’s efforts were concentrated on India, 
he was a true internationalist. The Gaordhian 
principles of truth and nonviolence have become 
universal principles. The broad universal aspect 
of Gandhiji’s nationalism is evident ‘from his 
article in “Young Indie” in 1924, “The greatest 
menace to the world to-day ‘is the ‘growing, 
exploiting, irresponsible’ imperialism which 
through the inslovement of India is threatening 
the dependent existence and‘ expansion of the 
weaker races of the world, That imperialism 
18 2 Hepebion of God. 9 


' Gandhiji’s ideal society was a non-violent 
and a stateless societ by. Gandhiji realised that 
the greatest danger to human society is the 
ever increasing state power. He repudiated the 
state ‘on ethical, ‘historical and economic 
grounds. Gandhiji believed’ that the: state is-an 
émbodiment of force and exploitation. The 
excessive interference of the state dried ‘up 
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the springs of individual initiative and self 
reliance, He believed that the state originates 
in an essentially violent society and in a society 
where the people are non-violent and disciplined, 
the state becomes superfluous. Gandhiji wanted 
that all initiative must come from within the 
man. Anything that which is imposed by 
external agency is evil because it does mot 
elevate the human soul. In his .introduction 
to Thorean’s: .Kssay on civil Disobedience 
Gandhiji writes, “I heartily accept the motto. 
That Governmentis best which governs least-r---- 
carried out .it finally. amounts to this, which 
also. I believe, ‘That government is. best which 
governs not at all.” Instead of state activity 
heiwanted self-directed activity. According to 
him the coercive methods.adopted by the state 
rob the individual action of its morality. Both 
Thorean and Gandhiji. looked upon the state 
as a soulless machine. The ideal society Gandhiji 
envisaged is a stataless democracy consiting of 
self-sufficing, self-regulating and self-governing 
village «communities, . joined together in & 
voluntary federation. Eventhough Gandhiji 
was a philosophical aparchist like Tolstoy, he 
did not dogmatise his concept and believed 
in the necessity of the welfare state for the 
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good of the community. In fact, Gandhiji’s 
ideal state was a nonviolent democratic state, 
where social life would remain self-regulated. 
He wrote in ‘Young India? that, “fn such & 
state every one is his own ruler. He rules 
himself in such a manner that he is never a 
hindrance to his neighbour. In the ideal state 
therefore, there is no political power, because 
there is no state. By state here he refers to the 
violent and the absolutistic state power, He 
advocated for a non-violent state and pot for 
a non-violent state-less society as is generally 
believed. He was opposed to the coercive 
authority of the state and its exercise of absolute 
sovereignty, 

Gandhiji was a grest egalitarian and 2 
socialist, but his socialism was different from 
the so-called ‘socialism’, Gandhiji’s socialism 
was based on the ideal of non-violence. He 
said emphatically that “the cruel inequality 
that obtained to-day would be removed by 
purely non-violent means,” His idea of economic 
equality was that, “every one would have a 
proper house to live in, sufficient and balance 
food to eat, and sufficient Khadi with which 
to cover himself.” He said that no one should 
consume more than that actually needs. Gandhiji 
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believed in the doctrine of limits, According 
to him the rich people should.think themselves as 
trustees for the society and should voluntarily 
limit their property and practise self-renuncia- 
tion. They should spend their property in the 
interest of the community as a whole. He 
wanted to achieve his goal of economic equality. 
by changing the heart: of the people by love. 
and persuation, He urged the psople to earn 
their livelihood through spinning and running 
their own small scale industries. He was opposed 
to the machine age which sub-ordinated the 
man to the :machine. As far as India was 
concerned he wanted that the immense man- 
power and cattle-power should be utilised first, 
before turning to large scale industrialization. 
He despised concentration of power in both 
economic and political fields. Concentration of 
power and large scale production were considered 
as enemies of democracy- He therefore advocated 
for a net work of self-governing and self-sustain- 
ing village republics each one of them living 
an autonomous existence. Thus Gandhiji’s 
socialism is religiously oriented and. aims at 
the change of heart where as both .socialism 
and communism believe in force for the 
socialistic transformation of the society. Compar- 
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ing Gandhi and Marx, Richard Gregg writes, 
‘Both Gandhi and Marx were deeply moved 
by the injustice and the suffering of the poor. 
Marx reacted with indignation, anger and hatred 
of those in power. Gandhi reacted with compa- 
ssion and love of all men. Marx was an angry 
man; Gandhi was a loving man. Marx advocated 
violence to right the worngs, Gandhi advocated 
and practised non-violent resistance and loving 
persuasion.” Thus Gandhian socialism was & 
fusion of individualism, idealism and: socialism. 
Socialism has always lead to regimentation and 
greater state control, But Gandhian - socialism 
stands for versatility and ‘decentralisation of 
power both in the economic and political sphtres, 
He believed that greater industrialisation may 
produce more good, but-‘does not neaessarily 
lead to moral progress. As a result of industria- 
lisation there will be decline of personal and 
social morality, abundance of dishonesty, 
corruption and mepotism, 


Gandhiji led a life of service and sacrifice, 
Besides being an egaliterian, he was a great 
humanist, He proclaimed what he held to bg 
the truth, but did not ‘cxclude or.. condemp 
those-who differed from him. Gandhi’s humanism 


Digitized by PPRACHIN, SOA 


( 49 ) 


was evident even in the uniqus munner of 
fighting his enemy. During bis fight against 
the white Minority Government in South Africas 
for the right of the Indizns, he and his followers 
were several times imprisoned, herded with 
criminals and treated as sub-human beings. 
But whenever the Governments which supressed 
him were weak and in trouble, instead of pressing 
for his own advantage he turned to their help. 
When they were involved in dangerous war, 
he organised a special crops of Indian stretcher 
bearers to help them. In the midst of a non- 
voilent strike bv his foliowers when the Govern- 
ment was threotented by a revolutionary railway 
strike, he immediately gave orders for his people 
to reseume work, unitil his opponensés were safe 
again. 


Gandhiji believed thazt there is something 
of God in every man. He had insurmountable 
and almost child-like faith in the moral poten- 
tials of human character, The dying words of 
Jesus christ, ‘‘Father forgive them, for they 
know not what they do?’ characterise the whole 
life and philosophy cf Gandhiji. Be bad 
tremendous faith in the individual's capacity 
of moral regeneration, ‘Love thy enemy’ was 
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his slogan. Tn his own words; “The injunction, 
‘Love your enemy’ is not only the noblest idea- 
lism, it is also the most practical politics.” 


Due to his humanism Gandhiji wanted to 
conviencs his opponents through love and persua- 
sion. It wes also his conviction that one could 
hate the evil without hating the evil-doer' This 
was proved from his relations with the Britishers. 
Hesaid; “if my love is sincere | must love the 
English man inspite ot my distrust,” On another 
occasion he said; “I am fighting British 
imperialism, but I am not fighting the Britisher. 
I am not fighting the Englishmen or anybody, 
They are my friends, but I will fight British 
imperialism,” 


Wherever man was expoilted and suppre- 
ssed Gandhiji extended his unbounded sympathy 
and support. His concern for the misery and 
the exploitation of human beings led him to 
start a vigorous agitation against untouchability 
in whatever form it might be existing. He 
condemned the practice of untouchability and 
tried to break this unhealthy practice by such 
means as temple entry and continuous propaganda 
againgt it. His love for the suffering people 
all over the world is an idication of his great 
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heart and his humanism; “When all life is one 
and the whole universe including myself is 
& manifestation of God”’, Gandhiji asks, ‘how 
may I regard any one a8 my enemy, a wicked 
being, one whom 1 am free to hate ? How may 
I feel afraid of or inspire fear in anyone ? How 
may I regard one as closer to me than other ? 
Thus Mahatma Gendhi’s whoie attitude was an 
attitude of love and self-less service. For him 
the entire sentient creation was a big family 
whose members are tied to one nother by bonds 
of love and service, 


Gandhiji was a religious man and he said 
that if politics has to be a blessing for the 
mankind then it must be mixed with religion. 
For Gandhiji performance of some rituals or 
ceremony, visit to the temple or the church, 
kneeling before an image or idol and offering 
sacrifices or having faith in certain dogmas 
contained in the sacred books like the Vedas, 
the Bible or the Koran do not constitute the 
essence of religion. For him religion is a way of 
life directed towards the realisation of unity 
with the Supreme Being through the pursuit of 
Truth and the service of His creatures. According 
to Gondhiji, it is not sufficient to say that God 
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is Truth, we must also say that Truth is God. 
For Gandhiji ‘secularism did not mean the 
complete elimination of religion from social, 
econmic and political life. Gandhiji’s concept 
of religion finds its expression in the words of 
Swami Vivekananda, “thot it is the realisation 
of divinity that is latest in man.” When 
said that the religion should guide the public 
conduct, he did not mean that the political 
life of the people shonld be conducted in 
accordance with the tends of Hinduism or Islam 
er Christianity. He stresses the spiritualisstion 
and the moralisation of our social, political 
and economic life which is the crying need of 
the hour, Gandhiji said that man should strive 
for the realisation of Absolute Truth and as long 
as he has not realized Absolute Truth he must 
held by the relative truth as it is conceived 
by him. Observance of truth is the quintessence 
of all religions and if people adhere to this 
principle in their public activities and their 
dealings with others then many of the 
evils noticed in the political, economic and 
social fields will be automatically eradicated. 
The artificial divorce between morality’ and 
politics, too much emphasis upon the material 
aspect of life, and the unbridgeale gap between 
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religion and life are some of the most important 
causes of the deterioration in the moral standard 
of the people. According to Gandhiji the neglect 
of the spiritual side of life would give rise to 
the following social sins ; politics without princi- 
ples; wealth without work; pleasure without 
conscience; Knowledge without ocharacter; 
Commerce without Morality, Science without 
Humanity; and worship without Sacrifice, 
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